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KausU.1.1 and the Sadasya Priest

TaNAKA Junya

1. Introduction

KausU.1.1: citro ha vai gargyayanir yaksyamana arunim vavre. sa ha putram Svetaketum
prajighaya. yajayeti. tam habhyagatam papraccha. ... sa ha pitaram asadya papraccha. ititi ma

‘praksit. katham pratibravaniti. sa hovaca. aham apy etan na veda. sadasy eva vayam svadhya-

yam adhitya haramahe yan nah pare dadati. ehi. ubhau gamisyava iti. ....

Citra Gargyayani,” who wished for a sacrifice, chose Aruni. He (Aruni) sent his son Svetaketu,
[telling him]: “Officiate the sacrifice [for him].” After he (Svetaketu) had arrived he (Citra)
asked him. ... Then he (Svetaketu) went to his father and asked: “He (Citra) has asked me
some questions. How should I answer?” He (Aruni) said: “I do not know this either. It is in a

sadas that we study the svadhyaya and we receive what others give us. Come. Let us both go.”

The story in KausU.1.1 also occurs in different versions in BAU.6.2.1ff. and ChU.5.3.1ff.,
which have been studied in detail by Sohnen (1981), Olivelle (1999), and Bodewitz
(2001) . However, the above underlined part still remains a puzzling passage, especially
because the meaning of sadas and eva, and the identities of vayam and pare are unclear. In
addition, the relation between sadas, generally meaning a shed erected for a Soma
Sacrifice, and svadhyaya, which is understood as a daily recitation of Veda,? remains
unknown.

In BAU.6.2.1 and ChU.5.3.1, the story begins with the visit of Svetaketu to a parisad /
samiti (meeting) in Paficala. Just like Renou (1978, 15) has interpreted sadas in Kaus-
U.1.1 as a synonym for parisad and samiti, many other researchers have understood sadas
as a term having no relation to a Soma Sacrifice. Bodewitz (2002, 10) also points out
that: “Some translators take sadasi with svadhyayam adhitya. See e.g. .... However, one
does not study in a sadas,” and mentions that: “Probably sadas rather refers to a meeting

or session or to the residence of Citra.””
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Nevertheless, the circumstances of Svetaketu participating in a meeting and those of

Citra going to hold the sacrifice (yaksyamana[h]) and choosing Aruni as the officiating
priest, seem to be decisively different. That is the reason why this paper attempts to
reexamine the underlined part of KausU.1.1 by focusing on the relation between the
sadas-shed of a Soma Sacrifice and svadhyaya.
2. The Sadasya priest Citra who is the sacrificer, chooses Aruni as the officating
priest. Bodewitz (2002, 9-10) supplements this translation with *(as his Hotr priest)’
without an explaining note. In some cases, in a Soma Sacrifice, which is usually held by
16 priests, a 17th Sadasya priest is also required to participate, which is unique for the
Kausitalkins.4> Therefore, it is necessary to consider the relationship with that Sadasya
priest as well.

At the end of KausB, this priest is mentioned in the section (KausB.26.3-6) on

prayascitta of the Soma Sacrifice, as follows:

KausB.26.4: atha yady urdhvam paridhanat pranavavasatkarayor vordhvam ydajyapuron-
uvakyayor budhyetatikrantam ulbanam etasyam velayam bhavatiti ha smaha pragahih. tasman
naitasyam velayam atikrantam ulbanam sadasyo bodhayeteti ha smaha paingyah. ... yady
atikrantam ulbanam sadasyo bodhayeta krtasyanavrttir iti ha smaharunih. gunalopa iti
Svetaketuh. tasman natikrantam ulbanam sadasyo bodhayeteti ha smaha paingyab. ....

“Now, if after the conclusion of the word pranava and vasat or after [the conclusion] of the
yajya and puronuvakyd, someone notices [an error], by that time [it] becomes a thing to be
passed over,” Pragahi used to say. “Therefore, at that time the Sadasya priest should not call
attention to what has been passed over,” Paingya used to say. ... “Even if the Sadasya priest calls
attention to what has been passed over, what has been done is irrevocable,” Aruni used to say.
“There is loss of merit,” [said] Svetaketu. “Therefore, the Sadasya priest should not call

attention to what has been passed over,” Paingya used to say. ....

KausB.26.4 gives a description of Aruni and Svetaketu, who discuss the prayascitta
as the authorities. Moreover, the existence of the Sadasya priest who points out a mistake
of other priests, is mentioned here as well. Therefore, it seems also possible to consider
that in KausU, Citra chooses Aruni as the Sadasya priest instead of the Hotr priest.

3. svadhyaya Many researchers have interpreted vayam svadhyayam adhitya as ‘After
we study the daily recitation ....” On the other hand, looking at the prayascitta, the

following relation with KausB.27.1 can be pointed out:
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KausB.27.1.12-17: yadi kascit pramatta upahanyat yas tad adhiyat yas tam tatra brityat sa tam
desam parsvatah svadhyayam adhiyita. api va grhapatir vartvijam vaikah paryavasarpet. sa
tam desam parsvatah svadhyayam Samset.

If someone inadvertently makes a mistake in reciting and someone else notices it, [and] tells
him [that] on that spot, that person should study that part as svadhyaya at the side. Or else,
Grhapati or one of the priests should creep up. That person should recite that part as svadhyaya
at the side.

KausB.27 is the section on Dasaratra of the Dvadasaha, i.e., the 10th day of the Soma
Sacrifice. In KausB.27.1, it is mentioned that a certain priest should study (adhi-i) or
recite (Sams) the svadhyaya as prayascitta when someone makes a mistake in reciting.

The earlier mentioned description of KausB.26 refers to the Sadasya priest, but Kaus-

B.27.1 and the corresponding $$S.10.12.5 do not give the priest’s specifics. Therefore, it
is not clear whether KausB.27.1 indicates the Sadasya priest or not. However, the rela-
tionship between those who study the svadhydya and the Sadasya priest cannot be ignored,
as they share the same topics and are described in close proximity. At the very least, it
would be acceptable for a priest to study the svadhyaya as prayascitta when someone
inadvertently makes a mistake in reciting.
4. Conclusion From the above, one can conclude that sadasi and svadhyayam adhitya
of KausU could indicate ‘studying the svadhyaya as prayascitta in the sadas-shed at the
Soma Sacrifice’ or ‘participating in the sacrifice as the Sadasya priest.””

Regarding the previous underlined passage of KausU.1.1, the following new interpre-

tation can be suggested:

It is in a sadas-shed® that we [as the Sadasya priest] study the svadhyaya [as prayascitta] and
we receive what others give us.

If the above vayam indicates priests belonging to the Kausitakins or the group of the
Sadasya priests, the plural expressions which are found in BAU.6.2.4 and PU.1.2 may
also be understood as an indication of a certain ‘group.’ 7

However, since the last part of the above passage could not be sufficiently discussed

in this paper, further clarification has to wait for another article.

Notes

1) Also written as Gangyayani. See Bodewitz (2002, 9) for the discussion of whether Citra is a king
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or a Brahmin. 2) Cf. SB.11.5.6-7. 3) See Olivelle (1998, 582; 1999, 65). 4) See
Keith (1920, 48) and Gonda (1986, 150-151). Cf. SB.10.4.1.19. In ApSS.10.1.10-11 and ASGS.
1.23.5, the Sadasya priest is specified as the supervisor of the Soma Sacrifice and belonging to the
Kausttakins. 5) ‘Uddalaka Aruni’ is listed in the genealogy as the teacher of Kahola Kausitaki
in SA.15. For this reason, Olivelle (1999, 52, n. 21) mentions that Aruni may have belonged to
Rgveda. Kasamatsu (2000, (66)), on the other hand, points out that Kausitaki was a person long
after Aruni, that there is no direct relationship between them, and that KausB.26 and SA.15 use the
name of Aruni for authorization. Following this indication, it might be possible that the description of
KausU.1.1, which is part of SA.3, also shows traces of Kausitakins giving authority to themselves.
Therefore, it is acceptable that, at least in KausU, Aruni was described as a Sadasya priest although
Aruni does not belong to Rgveda. 6) SSSBh.5.1.8 notes that during a Soma Sacrifice, the
Sadasya priest should not leave the sadas-shed. The importance of staying in the sadas-shed, may
have been a reason for emphasizing the word sadas with ‘eva.’ 7) See Macdonell (1916, 288)
for these plural expressions.

Abbreviations

ApSS: Apastamba-Srautasiitra. ASGS: Asvalayana-Grhyasiitra. BAU: Brhadaranyaka-
Upanisad (Kanva). ChU: Chandogya-Upanisad. KausB: Kausitaki-Brahmana. Vol. 1,
Text. Ed. E. R. Sreekrishna Sarma. Verzeichnis der Orientalischen Handschriften in Deutschland.
Supplementband 9, 1. Wiesbaden: Franz Steiner, 1968. KausU: Kausitaki-Upanisad. Eighteen
Principal Upanisads. Vol. 1. Ed. V. P. Limaye & R. D. Vedekar. Poona: Vaidika Samsodhana
Mandala, 1958. PU: Prasna-Upanisad. SA: Sarkhayana-Aranyaka. $B: Sata-
patha-Brahmana (Madhyandina). $SS: Sasikhayana-Srautasitra. $SSBh: Sarkhayana-
Srautasiitra-Bhasya.
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