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Is Kacc 1: attho akkharasaniiato a pubbavakya’

WATANABE Yoichiro

The Kaccayana (=Kacc) grammar is the oldest extant Pali grammar. This treatise is
thought to have been composed in the 6th century; however, its authorship has also been
attributed to Maha Kaccayana, one of the great disciples of the Buddha in the tradition of
Theravada.” The influence of this text generated a great number of commentaries on the
Kacc, the first of which, the Kaccayana-vutti (= Kacc-v), was written in the 7th century and
similarly attributed to Maha Kaccayana.” In considering the question of the Kacc's author-
ship, O. H. Pind pointed out that according to a description of the Kaccayanasuttaniddesa
(= Kacc-nidd), which was authored in the 15th century, the first sutta of the Kacc, namely
Kacc 1: attho akkharasaiiiiato, “meaning is identified by syllables” was considered a repre-
sentation of the Buddha's statement and served as a foreword (pubbavakya) to the text.”
However, Pind focuses mainly on the Kacc-nidd, and other commentaries on the Kacc
have remained to be studied. For this reason, I will compare some commentaries on the
Kacc to examine the historical change of the scholars’ positions on the authorship of Kace
1 and the function of the opening sutta as a pubbavakya.
1. Mukhamattadipani Although there is no apparent mention of a pubbavakya in the
Kacc-v 1, the possibility of a pubbavakya is introduced in the Mukhamattadipani (= Mmd),
which was written by Vajirabuddhi (or Vimalabuddhi) in the 10th or 11th century in
Burma. To the best of my knowledge, this is the first mention of a pubbavakya for the
Kacc:

Others say that the person who composed the Kacc-v wrote the two introductory verses in the

beginning of the Kacc-v and the person who composed suttas wrote the preface (pubbavakya): attho

akkharasaiifidato in the beginning of suttas.”
Two significant points are garnered from this description: first, according to “others” (apa-
re), the authors of the Kacc and Kacc-v might have been different individuals and second,
Vajirabuddhi most probably did not support this position.
2. Mukhamattadipani-poranatika Next, the Mukhamattadipani-poranatika (= Mmd-
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pt) alias Sam-pyan-tika, which is thought to have been written in the 12th century in

Burma, explained the passage quoted above in detail:

The word “others” refers to some teachers. They have the following process of understanding
[about editorial process of the Kacc grammar]: A single elder (thera) wrote the treatise (= Kacc)
twice. At first, [he wrote] only the suttas and the example sentences. At this time, he also spoke the
[preface] sentence at the beginning of the surtas. Later, because of the difficulty in the instructions
of the suttas, he wrote the [Kacc-Jvutti. At this time, he wrote the two introductory verses. This
process of understanding [about editorial process of the Kacc grammar] is not common to all
[teachers]. If so, why is this [process] mentioned in the Nyasa (= Mukhamattadipani)? [Answer:]
By making clear understandings of [other] teachers at first, to inform about the teacher’s own

[understanding] >

According to the above description, those who accepted Kacc 1 as a pubbavakya apparent-
ly considered the author of the Kacc and Kacc-v to have been the same person and be-

lieved that Kacc 1 was written by an elder (thera)

most probably, Kaccayana

as a
preface to his exposition. However, as in the case of the Mmd, this view is not supported
by the author.

3. Kaccayanasuttaniddesa (Kacc-nidd) As O. H. Pind observed, claims regarding the
Kacc 1 as a pubbavakya were accepted without reservation in the Kacc-nidd, which was
written by Chapata in the 15th century:

He (= Kaccayana) says the sentence (vakya): “attho akkharasaiiiiato”. In this sentence, “attho

akkharasaiiiiato” is the foreword which was spoken from the Bhagavat's mouth. [In other words,

“attho akkharasafifiato”] is not the sentence uttered by Kaccayana. Because [the following
background story on “attho akkharasaiiiiato” is transmitted]: After a veteran recluse received a
subject for meditation from the Bhagavat, he sat under a Sala tree near the Anotatta Lake. Then, he
meditated on “origination and decay” (udaya-bbaya). [However,] he saw a heron (baka) wandering
on water (udaka) and meditated, [incorrectly] chanting “heron on water” (udaka-baka). As the
Bhagavat noticed the incorrectness and summoned the veteran recluse, he spoke the phrase: “attho
akkharasaiiiato”. As an elder Kaccayana understood the Bhagavat's intention, he placed the

sentence “attho akkharasaiiiato” at the beginning of his discourse (= Kacc). Thus, some also claim

that [“attho akkharasafiiiato™] is a sutta created by Kaccayana.”

Chapata’s description is unique in that he concurred with the idea of a pubbavakya, which
is not admitted in older commentaries, although he also briefly mentioned the non-
pubbavakya position, which was considered orthodox in the Mmd and Mmd-pt. Another

notable difference is that whereas as described in the Mmd and Mmd-pt, supporters of the
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pubbavakya position never considered Kacc 1 as a representation of the Buddha's own
words, but rather merely a preface created by an elder, conversely, Chapata declared the
Kacc 1 to have been a statement uttered by the Buddha himself. Further, he connected
Kacc 1 to an apocryphal tale. Although this narrative does not exist in the tipitaka or its
commentaries of Theravada, it indicates a similarity to some canonical discourses trans-
mitted in the Sarvastivada tradition, as highlighted by O. H. Pind.” In addition, what is par-
ticularly notable here is that when Chapata refers to other suttas, he consistently prefaces

such remarks with “iti suttam aha”. Hence, it should be grasped that the words vakya “sen-

tence” (observed in the underlined part) and sutfa are clearly distinct in the Kacc-nidd. In
other words, Chapata regarded Kacc 1 as separate from the sutta-group.”

4. Kaccayanasuttavannana Finally, I will examine the Kaccayanasuttavannana (= Kacc-
vann), which was authored in Burma by Vijitav1 in the 16th century. Vijitavi appears to have
quoted another narrative not described in the Kacc-nidd to illustrate that the Kacc 1 denoted
the Buddha's own words. However, he did not concur with the position that the statement
constituted a pubbavakya because in his view, attho akkharasaiiiiato also functioned as a meta-
rule (paribhdsa), one of the categories of suttas. As a consequence, Vijitavi regarded attho

akkharasarifidato as a sutta and not as a vakya:

Who stated this sutta? [A:] the Bhagavat did. When was [this sutta] stated? [A:] Two brahmanas

named Yama and Uppala seised the subject of the meditation of “origination and decay” and went
forth. When they two meditated pronouncing “khayavaya, khayavaya” (origination and decay), one
brahmana, after seeing a heron wandering to catch fish on water [and then pronouncing] ‘udaya-
baka, failed in [his meditation] and the other brahmana, after seeing a cloth (pata) on a pot (ghata)
[and then pronouncing] “ghata-pata” (pot and cloth), also failed in [his meditation]. At this time,

the Bhagavat, after emitting light (obhasam muiicitva), set the sentence attho akkharasaiiiiato. Then

the subject of their meditation was fixed. For this reason, it is said that [Kacc 1] is spoken by the

Bhagavat. After Maha Kaccayana came to know this, he asked permission from the Bhagavat and
went to the Himalaya, where he turned his head towards the south in Manosilatala, and then facing
[the west, north] and east [in order],” composed the treaties named Kaccayana, which begins with
attho akkharasaiiiiato. [Objection]: Thus, this is said to be a preface (pubbavakya). Furthermore it is
said: Meta-rule sutta (paribhasa-sutta) is to be a meta-rule (paribhasa) on the reason that it is set
by the elder (thera) [However, since Kacc 1 is not written by Kaccayana thera on the reason above,
Kacc 1 should not be regarded as a paribhasa-sutta, but a pubbavakya]. [Reply]: It is said: “Other
teachers say that this sutta is a preface (pubbavakya) [, so Kacc 1 should not be regarded as a sutta].

[However,] this is our idea: Because [Kacc 1] conforms to suttas, [Kacc 1] is a meta-rule.” And
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also, some scholars say that [Kacc 1] was uttered [by the Bhagavat], intended for a veteran recluse
who sat under a Sala tree on the bank of the Anotatta Lake. This (= Anotatta version described in

the Kacc-nidd) is the other half of the origin (addhuppatti) of this (= Kacc 1)

10)

Thus, according to Vijitavi, it was not contradictory for a sentence uttered by the Buddha
to simultaneously serve as a sutra,'” and he appears to have attempted to again position
Kacc 1 as a member of the sutta-group.

Conclusion It appears that the view of Kacc 1 as the Buddha's utterance ultimately ac-
quired the status of the orthodox, although whether it should be a sutta continued to be a
subject of debate. In closure, I would like to suggest an effect of the process in which this
attribution came to be so firmly established. It seems clear that Kacc 1 functioned to pro-
vide a frame-story for readers, such that learners might feel that they were engaging with
some form of “sacred text” in which the Buddha's own words are explained in detail by his
revered disciple Kaccayana rather than merely studying a dull grammatical text. Thus, I
propose that the above-illustrated evolution of attributions for Kacc 1 among commenters
might be regarded not only as a history of the authorisation of the Kacc grammar, but also
a history of the development of a literary device that was inserted into the Kacc by scholars

of this treatise.

1) See Pind [2012: 71]. 2) On the chronology of the Kacc and Kacc-v, see Pind [2012: 73, 90].
3) See Pind [1995: 284-285], [1996]. 4) Mmd 8.17-20: vuttim kubbata vuttado gathadvayam
vuttam / sutte kubbata suttdado pubbavakyam araddham attho akkharasanndato ty apare. 5) Mmd-pt
47.23-29: apare ti ekacce dacariya // tesam ayam uggahanamaggo / therena pan’ idam pakaranam
dvikkhattum katam // pathamam suttodaharanamattam eva // tada suttado vakyam aha // paccha
atigiilhataya suttopadesassa vuttim akasi // tada tassado gathadvayam aha ti // nayam
sabbasadharanuggahanamaggo // yady evam, kasma Nydase idam vuttan ti // acariyuggahanavibhavana-

mukhena attano acariyamatikattuviiifiapanattham // 6) Kacc-nidd 3.22-32: attho akkharasaiiiato
iti vakyam aha. tattha “attho akkharasaiiiato” ti idam bhagavato mukhapathabhiitam pubbavakyam, na
Kaccayanena vuttavakyam. tatha hi eko buddhapabbajito bhikkhu bhagavato santike kammatthanam
gahetva Anotattatire salarukkhamiile nisinno udayabbayakammatthanam karoti. so udake carantam
bakam disva “udakabakan” ti kammatthanam karoti. bhagava tam vitathabhavam disva buddhapabbajitam
pakkosapetva “attho akkharasaiiiato” ti vakyam aha. Kaccayanattherena pi bhagavato adhippayam
Jjanitva “attho akkharasafiiiato” ti vakyam pubbe thapetva idam pakaranam katan ti, Kaccayanena katasut-
tan ti pi vadanti. 7) For instance, see MAGL—EI47 A AES: T 24.1451.409¢—410a (P& £
£ T 50.2042.115b19-25). Pind speculated that the diffusion of the Sarvastivada in Burma was caused by
the transmigration of the Sarvastivada from North-western India as pressed by Muslims in the 11" cen-
tury (See Pind [1996: 70, fn. 6]). However, as reported by &i¥ (Vi Jing), the Sarvastivada was probably

already present in Burma by that time. See FJifi#J NIE(R T 54.205.67-8: W FHEMEITIUHE “In East-
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ern India, four nikayas are learned together.” 8) The Riupasiddhi (= Rup) of Buddhapiya also re-
garded Kacc 1 as a vakya. See Rap 113-14: abhidheyya-ppayojanam vakyam idam uccate. “The follow-
ing sentence (= Kacc 1) which expresses the utility of the grammatical text is uttered.” Here I follow the

interpretation of Rup-t 5.19-22: abhidheyyassa ... byakaranasatthassa yam payojanam ... tassa
paridipakam vakyam. 9) This sentence most probably intended to provide a folk etymology for
the prefix pari- (around) of the word pari-bhasa. 10) Kacc-vann 10.26-1113: “attho

akkharasaiiiiato” ti adim aha / idam suttam kena vuttam? bhagavata vuttam / kada vuccan ti? Yama-
Uppalanamaka dve brahmana khayavayakammatthanam gahetva gacchanta naditire “khayavayam
khayavayan” ti kammatthane kayiramane, eko udake maccham ganhitum carantam bakam disva “udaka-
bako” ti virajjhati, eko ghate patam disva “ghatapato” ti virajjhati. tada bhagava obhasam muficitva “at-
tho akkharasaiiiato” ti vakyam thapeti. tesam ca kammatthanam patitthati. tasma bhagavata vuttan ti vuc-
cati. tam fAatva Mahakaccayano bhagavantam yacitva Himavantam gatva Manosilatale

dakkhinadisabhagam sisam katva puratthimadisabhimukho hutva “attho akkharasaiiiato” ty adikam
Kaccayanapakaranam viraci. tasma pubbavakyam ti vuttam. paribhasasuttam therena thapitatta
paribhasa ti pi vuttam / vuttaii ca “pubbavakyan t idam suttam vadant’ acariyapare / suttanam anuriijpena
paribhasa ti no mati’ [verse] ti. Anotattatire salarukkhamiile nisinnam ekam buddhapabbajitam sandhaya
vuttan ti pi vadanti. ayam imassa addhuppatti. 11) This concept might derive from the Karika of
Dhammasenapati, who described the word sutta as follows: “Synonyms of sutta are arambha, vacana,
patti, lakkhana, yoga, vakya, suttayatana, and so forth” (Karika 55: arambho vacanam pattilakkhanam yo-
gam eva ca / vakyam suttayatanadi suttanam abhidhanakam //). According to the Karika-tika glosses,
arambha means “preface” or “foreword” (Karika-tika 344.28-345.2: arambho ti vuttapayogasiddhiya sut-
topadesassa adibhavato arambhanam adikaranam //).

Abbreviations

Kacc: Kaccayana and Kaccayanavutti. Ed. Ole Holten Pind. Bristol: Pali Text Society, 2013.
Kacc-v: See Kacc. Kacc-nidd: The Kachchayanasuttaniddesa. Ed. M. Medhankara. Colombo
1915. Kacc-vann: Kaccayanavyakaranam of Kaccayana Mahdthera with the Commentary
Kaccayanasuttavannana by Mahavijitavi Thera. Vol. 1. Ed. L. N. Tiwari. Varanasi 1992. Karika:
Sadda-nay 15 con path. Rangoon 1964. Karika-tika: Sadda nay tika path. Vol. 3. Rangoon 1929.
Mmd: Nyasa-path (Mukhamattadipant). Rangoon 1933. Mmd-pt: Mukhamattadipani-tika (Sam-
pyan-tika). Rangoon 1917. Riup: Padaripasiddhi. Rangoon 1963. Rip-t:
Padaripasiddhitika. Rangoon 1965.
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