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In Silence or with a Formula?
On Laying Down of the Two Offering Ladles to Both Sides of the purusa

[ZAWA Atsuko

0. In the Agnicayana, after placing down a golden purusa, the two offering ladles
(srucau)? are laid down before the piling of bricks. According to the Black Yajurveda
Sarhhitas (YS), the two ladles are made of udumbara wood (U, Ficus glomerata) and
karsmarya wood (K, Gmelina arborea), filled with dadhi (curds) and gjya (a kind of butter),
and then laid down north and south of the purusa respectively. They are identified with

several things, as follows:

North South
U = sky (TS, KS), arm (KS), purusa K = earth (TS, KS), arm (KS),
virdj (MS), strength (TS, KS, MS) = trunk (KS) viraj (MS), vajra (TS, KS)
dadhi = cattle (TS), food (KS, MS) ajya = vajra (TS, KS), Agni’s body (MS)

According to the “brahmana” portion of the Taittiriya-Sarmhita (TS?) they are laid
down in silence (tiusnim) [vidhi A]. The Maitrayani Sarhhita (MSP), however, prescribes
that the one made of karsmarya be laid down with the verse in the gayatri and the other
in the tristubh [vidhi B]. The Kathaka-Sarmhita (KSP) is ambiguous, however, because it
includes both A and B.? Thus, the TSP and the MSP seem to stand in opposition, and the
KSP appears to be ambivalent. The purpose of this paper is to consider the relationships
among these texts, focusing on the term tiisnim.

1. The information from the Satapatha-Brahmana (SB) and the Srautasiitras ($rsi)
shows us a different aspect. According to SB 7.4.1.41-42 and most of the $rsa,? the
ladles are laid down with yajus (a formula) as well as with gayatri and tristubh. Only the
Baudhayana-Srsa (Bau$s) is consistent with the TSP. The karsmarya ladle is placed to
the south, thinking, iyam asi, and the udumbara ladle to the north, thinking, asav asi in

BauS$S 10.30 (28,13-14). Apastamba-SrSii (ApSS) 16.22.4-7, besides mentioning the
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prescription of the TSP, suggests a choice to lay them down with yajus, and worship
them with gayatri and tristubh, and it then refers to the prescription of other school
(presumably from the the MS).

Based on this information, the descriptions of the Sarnhitas could be interpreted as

follows: although the MSP mentions only gayatri and tristubh, the TSP is interested in
only yajus, saying that he (adhvaryu) puts down the laddles in silence, for he should not
obtain them (earth and sky) with yajus. Therefore, whether the two texts are opposed to
each other is uncertain. The KSP prescription seems to mix those of the TSP and the MSe.
It is not, however, contradictory in itself.
2. The “mantra” portion of the TS (TS™) and the MS™ are clearly consistent with the
TSP and MSP respectively, based on the fact that the TS™ does not have yajus, whereas
the MS™ includes gayatri [G], tristubh [T], and yajus [Y]. The KS™ is inconsistent with the
KSP, for the KS™ includes them all, as does the MS™,

[G*] RV 8.44.16, TS 4.4.4.1a,* KS 6.9 (58,20-21), KpS 4.8 (47,6-7), MS 1.5.1 (65,8-9), VS 13.14
(according to ApSS 16.22.5-7) agnir miirdhd divdh kakut patth prthivyd aydm | apdm rétamsi
jinvati || Agni is the top of the head, the peak of heaven,; this (Agni) here is lord of the
earth. He quickens the sperms of the waters.

[GY] RV 8.75.4, TS 4.4.4.1c, KS 16.15 (239,6-7), MS 2.7.15 (97,17), VS 15.21 (according to MSS
6.1.7.6, VarS$ 2.1.6.16) aydm agnih sahasrino vdjasya satinas pdtih | mardha kavi rayindm || 4 ||
This Agni here is the lord of the thousandfold prize, of the hundredfold; as sage poet he is
the head of riches.

[T] RV 10.8.6, TS 4.4.4.1d,® KS 16.15 (239,8-9), MS 2.7.15 (98,2-3), VS 13.15 (according to ApSS
16.22.5-7, MSS 6.1.7.6, VarSs 2.1.6.16) bhiivo yajiidsya rdjasas ca netd ydtra niyudbhih sdcase
Sivabhih | divi miirdhdnam dadhise svarsim jihvam agne cakyse havyavaham || 6 || You are the
leader of the sacrifice and of airy space, where you are accompanied by your kindly teams
of horses. In heaven, you have set the top of the head, which wins the sun’s light. You have
made your tongue to be the conveyor of oblations, o Agni.”

[Y'] MS 2.7.15 (98,1), KS 16.15 (239,5), VS 13.13 agnés tvd téjasd sadayami. tdyd devdtayangirasvdd
dhruva sida. With Agni’s glow, I settle you. With that divinity, sit firm like Anigiras.

[YZ] MS 2.7.15 (98,4), KS 16.15 (239,5), VS 13.14 indrasya tvdujasd sadayami. tdyd devdtayangirasvdd
dhruvd sida. With Indra’s vigour, I settle you. With that divinity, sit firm like Angiras.

TSP, Bau$s, ApSS [S]  ApSS, HSS [Y!- Y2 G- T]

KS™[Y'-Y?2-G*-T] KSP[S-G-T]

Ms™, MSS, (ApSS) [GP- Y- T-Y?]  MSP, varSs [Gb - T]

VS, SB,KSS [Y!-G*- Y?-T] S = tiisnim, G = gdyatri, T = tristubh, Y = yajus
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3. In the Sarhhitas, the term tiisnim® occurs not frequently *: in the RV, it apperars
just once (2.43.3), in the TS, 16 occurrences in 12 places, and in the MS, 10 occurrences
in 8 places. In the KS, it occurs only 3 times in 2 places, one of which is the place in
question. The other one (2 times) has corresponding parts in the other texts (TS 2.6.4.2,
MS 4.1.10 [13,13], KS 25.4 [104,14-16], KpS 39.1 [212,9-10], SB 1.2.4.21): in the New and
Full-moon sacrifices, the stambayajus (a bunch of grass cut with a sphya) is carried away
from the altar (vedi) with yajus three times, in order to drive the enemy from these
three worlds, and in silence for the fourth time, to exclude the enemy from the
unmeasured. According to TS 6.4.11.2-3 and MS 4.6.4 (83,15), the gods drew the cups
(TS) or spreaded the sacrifice (MS) in silence, and took back vdc, that had departed from
them. Tasnim also indicates the future (TS 6.1.9.5-6), anirukta (unuttered. TS 6.2.7.3),
and is often paired with yajus (TS 2.6.4.2, 2.6.6.3, 6.1.9.5-6, 6.2.1.6, 6.2.7.3, 6.4.4.2).

The effects of tiisnim are as follows: the revelation of the sacrifice (TS 2.5.11.3, 6.3.7.2),
the gods took the sacrifice from Asuras (TS 6.3.7.2), and so on. The negative usage of
tiisnim is found just in one place: if he (adhvaryu) were to sit in silence, the sacrifice
would not proceed (TS 2.6.9.2). In MS 4.8.4 (110,10), tisnim plays the role of causing
detrimental outcomes for enemies. '

Tasnim and manasa are sometimes regarded as the same. In MS 1.8.5 (121,3), tiisnim is
identified and paired with manasd, while vac is identified and paired with yajus.'” KS
27.9 (149,2-3) uses the term manasa instead of tiisnim, which is adopted in TS 6.4.11.2-3
and MS 4.6.4 (83,15)."?

There are two examples of the usage for hoty: (hotr) invokes 1da silently (MS 4.2.7
[28,5]), tiisniméamnsa (silent recitation by hotr) (MS 4.6.1 [78,6]).

4. The results of this investigation lead one to the conclusion that, while the
Maitrayaniya school directs the laying of the ladles with yajus, gayatri, and tristubh, the
Taittiriya school emphasizes tiasnim without yajus. That accords with the tendency of
the TS to contrast tiispim with yajus, and to promise the specific effectiveness of the
tiisnim. Note that the SrSii of the Taittiriya school do not always follow the TS, except
for the BauS$s. The situation supported by the Katha school is complicated. Although
the KS™ includes gayatri and tristubh, as well as yajus, the KSP directs the silence, without
admitting the effectiveness of the yajus, that is, the KSP does not seem to allow to use

the yajus.
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As shown in section 4, tiisnim is generally paired with yajus, and occupies outside the
range of yajus: aparimita, anirukta, etc., but is not opposed to yajus. In this respect, the
statement of the TS and the KS in question is peculiar, and is contrary to the MS, SB,
and most of the SrSi.

This type of case is also found in other places: the TSP and the KSP disagree with the
MSP and the SB, whereas the KS has no consistency between the KS™ and the Ksp. ¥

Notes

1) For sruc in the New and Full-moon sarifices, see Tsuchiyama 1979: 144-145. 2) TS5.2.7.3-
5 snicav upa dadhaty. djyasya parndm karsmaryamdyim dadhndh pirndm dudumbarim. iydm vdi
karsmaryamdyy. asiv avidumbarimé evdpa dhatte. || 3 || tiisnim vipa dadhati, nd himé ydjusdptum drhati.

ddksinam  karsmaryamdyim ttaram dudumbarim. tdsmad asyd asdv ittardjyasya pirndm
karsmaryamdyim. vdjro vd djyam. vdjrah kdrsmaryd. vdjrenaivd yajidsya daksinaté rdksarmsy dpa hanti.
dadhndh parndm dudumbarim. pasavo vdi dddhy. drg udumbdrah. pasisv evérjam dadhati. piirné pa
dadhati. piirné evainam || 4 || amusmin lokd tpa tisthete. virajy agnis cetavya ity ahuh. srig vdi virdd. ydt
sricav upadddhati, virdjy evagnim cinute.

He puts down two offering ladles, one made of karsmarya and full of butter, one of udumbara and
full of curds; That made of karsmarya is this (earth), that of udumbara is yonder (sky); verily he
deposits these two (earth and sky) (3). In silence (tiisnim) he puts (them) down, for he shuld not
obtain them with yajus; the karsmarya ladle on the south, the udumbara ladle on the north;
therefore is yonder (sky) higher than this (earth); the kdrsmarya ladle full of butter, the butter is
vajra, the karsmarya is vajra; verily by vajra he smites away the Raksases from the south of the

sacrifice; the udumbara ladle full of curds, curds are cattle, the udumbara is strength; verily he
confers strength upon cattle. He puts (them) down filled; verily filled they wait on him (4) in
yonder world. “In the viraj should the fire be piled,” they say; the virgj is the ladle; in that he puts
down two ladles, he piles Agni in the virgj. (Based on Keith 1967: 411)

MS 3.2.6 (24,3-13) dthaité sriicau. karsmaryamdyim daksinatdh saddyati, rdksasam dpahatyai. daksinaté
vdi devanarh yajiidh rdksahsy ajigharsarhs. tdni karsmaryénaivdpaghnata. ydt karsmaryamdyim
daksinatdh saddyati, rdksasam dpahatyai. ghrtdsya pitrnd bhavaty. esd vd agnéh priyd taniir ydd ghrtdm.
priydyaivainam tanva sdmardhayati. gayatryd sadayati. téjo vdi gayatri brahmavarcasim. téja evd

brahmavarcasdm dvarunddhd. dudumbarim uttaratdh saddyati. dadhndh parnam. iirg va udumbdrd. 'nnam
dddhy. tirfy évdsydnnam dadhati. tristibha sadayaty. djo vdi viryam tristib. dja evd viryam dvarunddhe.

purné sadayaty. dksite yajamanalokdm upatisthete. mirdhanvdtibhyarh sadayati. mitrdhanyo ‘saniti. virdjy

agnis cetavya ity ahuh. sriicau vdi virgjau. ydt snica upadddhdti, virdji vd etdd agnis ciyaté.

Then these two offering ladles [are employed]. He settles down one made of kdrsmarya on the
south, for smiting away of the Raksases. The Raksases desired to harm the sacrifice of the gods
from the south. They (the gods) smote away them (the Raksases) with the karsmarya; in that he
settles the kdrsmarya ladle on the south, it is for smiting away of the Raksases. It is filled with
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butter. The butter is this Agni’s own body; verily with his own body he (adhvaryu) makes him
(Agni) complete. With gayatri he settles (it) down. Gayatri is glow, divine glory, verily he encloses
glow, divine glory. He settles one made of udumbara, full of curds on the north, udumbara is
strength, curds are food; verily he confers his food upon strength. With tristubh he settles (it)
down, Tristubh is vigour, manliness, verily he encloses vigour, manliness. He settles (them) down
filled; undecayed they approach the world of the sacrificer. He settles (them) down with the two
verses, containing the word miirdhan. “1 will be on the head,” [he thinks.] “In the virgj should Agni
be piled,” they say; the two virgjas are the two ladles; in that he puts down two ladles, Agni is piled
here in the virdj.

KS 20.5 (23,19-24,9), KpS 31.7 (154,20-155,6) srucd'! upadadhatime evaitad upadhatte. tiisnim
upadadhdti. na hime yajusdptum arhaty. datma vai puruso. bdhii srucau. yat srucd? upadadhati,

sdtmatvaya. daksinato vai devandm raksarisy @hutir niskdvam adarhs.P! tani karsmaryenantaradadhata.™!
yat kdrsmaryamayim daksinata upadadhati, raksasam antarhityai || ghrtena pirayati. vajro vai karsmaryo.
vajro ghrtam. vajra eva vajram dadhdti. gayatryopadadhdti. gdyatro va agnir gdyatracchandds.
svenaivainam chandasa samardhayati. dadhnaudumbarim ptrayaty. annam vai dadhy. iirg udumbaro. 'nna

evorjam dadhdti. tristubhopadadhdty. aindri vai tristub. annam indriyam. indriyam evdnnadyam

avarunddha. iyam vai karsmaryamayy. asd® audumbari. yad audumbarim uttaram upadadhati, tasmad
asd® asya uttara. mirdhanvati. mirdhaivaitabhyam kriyate. virdjy agnis cetavyas. srug vai virad. yat
sruca” upadadhati, virdjy evagnim cinute || 5 ||

KapS : W srucav @ srucav ! daksinato vai devanam yajiam raksarhsy ahutir niskavam dadaris

() karsmaryenapaghnata ©* asav ¢ asav ") srucav

He puts down two offering ladles; verily he puts down these two for himself. In silence (tiisnim) he
puts (them) down, for he shuld not obtain them with yajus. The purusa is body, The two laddles are
two armes; in that he puts the two ladles, it is for being together with a body. On the south the
Raksases tore and ate oblations of the gods. He obstructs them (the Raksases) with karsmarya; in
that he puts down one made of karsmarya on the south, it is for obstructing of the Raksases. He fills

it with butter. The karsmarya is vajra, the butter is vajra; verily he confers vajra upon vajra. With
gayatri he puts (it) down. Agni is connected with gayatri, relates to the gayatri metre; verily with his
(Agni's) own metre he (adhvaryu) makes him (Agni) complete. He fills the udumbara ladle with
curds, curds are food, the udumbara is strength; verily he confers strength upon food. With tristubh
he puts (it) down. tristubh is connected with Indra. Food is power belonging to Indra; verily he
encloses power, food. The kdarsmarya ladle is this (earth), the udumbara ladle is yonder (sky): in that
he puts down the udumbara ladle on the north, therefore, yonder (sky) is higher than this (earth).
The two verses, containing the word mirdhan [are employed]; verily a head is made for these two.
In the virdj should Agni be piled. The virgj is the ladle; in that he puts down two ladles, he piles
Agni in the virgj. 3) HSS 11.7.24-25, vadhila SS 8.21.2-17, MSS 6.1.7.6, VarSs 2.1.7.16, KSS
17.4.12-13, 4) TS 4.4.4.1 is the verses for istakas called chandasyd, which are piled in the fifth
layer of the new Ahavaniya. 5) See note 4. 6) See note 4. 7) The translations of RV
8.44.16, 8.75.4, 10.8.6 are based on Jamison and Brereton 2014, vol. 2: 1117, 1171, vol. 3: 1379.
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8) On silence including the term tiisnim, see Renou 1949: 11-18. 9) The similar term manasa
appears much more frequently. In the RV, more than 100 occurencess, and in the Black YS, more
than 50 occurences in each text. 10) Manasd is also used for the same purpose, especially often
in the MS (MS 1.4.13 [63,14], 1.6.3 [92,12-13], 2.5.8 [58,17], 3.1.9 [12,18-19], 3.6.7 [69,4], KS 19.10
[12,4]). 11) InKS 6.5 (54,2-3), KpS 4.4 (41,15-16), however, nirukta is paired with anirukta, and
yajusa is paired with manasa. 12) Manasa, however, is used more frequently and widely in
meaning than is tisnim. It indicates both cases: to think yajus in mind, and without yajus.

13) For example: before piling the new Ahavaniya (Agni), the sand, representing sperm, is
scattered. The next process differs with texts. TS 5.2.6.1-4 and KS 20.4 = KpS 31.6 prescribe that the
sand be separated after being encircled with gravel, representing the womb. In MS 3.2.5 and SB
7.3.1.27-46, however, it seems that the sand is separated without being encircled with gravel.
According to the TS and KS = KpS, if the adhvaryu desires of a man to be without cattle, then he
should separate the sand without gravel for the man.
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