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(182) Abstracts

I appreciate that Huiyuan, as a Mahayana Buddhist, valued the Sarvasti-
vadin doctrine.

105. Title: Rebirth in the Six Realms in the Fayuan zhulin

Ayumi SUZUKI

This study, focused on the Fayuan zhulin, is a part of a study to clarify
the characteristics of Chinese Buddhism. In it I clarify how the Fayuan zhu-
lin systematized the presentation of the idea of rebirth in the six realms.
Then I consider how the rebirth theory was received and transformed in
China.

The six realms idea was originally a generalized world-system based on
the Sumeru model and was part of a karma-driven cycle. But in China, the
six realms were regarded as a problem of soul rather than a porblem of kar-
ma. The subject of samsara changed from karma to a soul and a soul pos-
sesses the same figure and consciousness as individuals possess during their
lifetime. Therefore the six realms are not isolated from this world, and a
transmigrating soul continues having a relation with living beings.

The outlook on the six realms idea in Chinese Buddhism shows us the
transformation from Indian cosmology into the Chinese view that a soul
transmigrates and forms the world after death.

106. Bodhisattva Practice in the Upaya-kausalya Chapter of the Lotus Stitra

Takashi HAYAKAWA

[ Introduction

The Lotus siitra Chapter 11 (Upaya-kausalya) is a very famous chapter in
the history of the Lotus sutra. I would like to examine the Bodhisattvas in
Lotus sttra and their ascetic practices mentioned in Chapter Il undertaken
on the way to becoming Buddha.

IT Bodhisattva of the Lotus siitra

The relationship between the bodhisattva of the Lotus sutra and the srava-
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ka and arhat in Dharmaraksa’s translation of the Lotus siitra is not clear. Ku-
marajiva clearly described the process of $ravaka becoming a bodhisattva,
when he made his Chinese translation.

III Ascetic practices involved in becoming Buddha in Chapter II of the
Lotus sutra

There is an explanation about severe ascetic practices, viz, to transcribe
the siitra, to become a priest, to study dharma, not to ridicule and tell a lie in
Chapter II of Dharmaraksa’s translation of the Lotus stitra. In Kumarajiva’s
translation, there is an explanation that we can become Buddha even if such
a state is only attained after doing good deeds.

IV Conclusion

When Kumarajiva translated the Lotus siitra into Chinese, he referred to
Dharmaraksa’s translation and Kumarajiva clarified the contents. As a result,
Kumarajiva’s translation influenced the history of the thought of Chinese
Buddhism.

107. The Theory of Bija-as-the-essence-of-discipline by Daoxuan

Tomohiro KOTANI

The Nanshan school was founded by Daoxuan (&= ) (596-667) of the Tang
Dynasty. One of the doctrinal features of Daoxuan is the “essence of disci-
pline” theory. Before Daoxuan, there were two currents, the avijiiapti-riipa
theory and the avijiiapti-citta-viprayukta theory. On the other hand, Daoxuan

the essence of discipline bija is kept in the alaya-vijiana. This theory is
based on the Mahayanasamgraha (FEKFEH#) translated by Paramartha (499-
569). The reason why Daoxuan discussed this theory was that Vinaya was
despised in society at that time. Daoxuan blamed fallen priests in the Sifenlu
shanfan buque xingshi chao (PU53EMEMRAITES). As a reason for not
obeying the Vinaya, these priests explained that this Vinaya was Hinayana.
For the purpose of reforming fallen priests, Daoxuan may have had to regard
the sect based on the Dharmaguptaka Vinaya as Mahayana. So Daoxuan ex-
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