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as different from individuals; and 3) as the universal and individuals are dif-
ferent, one can never define the relation between the universal and individu-
als. Against this, the Samkhya school accuses the Apoha theory of commit-
ting the same faults. Commenting on Dharmakirti’s reply to this objection,
Sakyabuddhi offers his three-fold interpretation, whereby Sakyabuddhi sug-
gests that anyapoha, if considered to consist in an external object or in an

internal consciousness, should not be regarded as something perdurable.

175. The Tridandi-siitra in the Dirgha-agama Manuscript

Kazunobu MATSUDA

In the Dirgha-agama manuscript recently discovered in Gilgit, the Tridan-
di-sitra forms the first text of the last section named Silaskandhika. Up to
now its existence was only known indirectly from quotations such as in the
AbhidharmakoSavyakhya by Yasomitra and the Abhidharmakosatika Upaika
by Samathadeva. However, no sttra connected with the name Tridandin is
found in Pali or in Chinese and Tibetan translations. I briefly report on the
contents of this new stitra along with the second text, the Pingalatreya-sitra,
which has a similar contents as the Tridandi-siitra, and on their position in
the Dirgha-agama of the Sarvastivadin Buddhist order. I also point out the
similarity in structure of the Tridandi-siitra, as well as the Pingalatreya-si-
tra, with two Pali sutras, and speculate that they may have derived from a

single source.

176. On the “Five Types of Quest” in the Milamadhyamakakarika

Chiaki OzAwWA

The purpose of the Mulamadhyamakakarika is to declare nihsvabhavata.
For this purpose, Nagarjuna reveals the opponents’ contradictions through
various means, and proves nihsvabhavata. There are “five types of quest”
in his argument. The “five types of quest” adds a denial of difference to the
argumentation against wrong views found in Early Buddhism, and leads to

—1337—



(226) Abstracts

the establishment of nihsvabhavata. This paper will show how the way of
the argument developed to the “five types of quest” from Early Buddhism’s
formulation.

177. Nissaggiya 28 and Giving Robes after the Rain-retreat

Yumi FuJIMOTO

Nissaggiya 28 has been translated and understood inappropriately by us-
ing the commentaries’ explanations. In commentaries, the difficult word in
the text kattikatemasipunnama is explained as the full-moon of the first kat-
tika (pa,thamakattika-), that is, the third month [of the earlier rain-retreat (vas-
sa-)l. Rhys Davids--Oldenberg, Horner, and Akira Hirakawa follow this ex-
planation. They translate and explain Niss. 28 as a rule which allows monks
to accept the robe as a special gift (nt. accekacivara-) ten days before the end

of the earlier vassa-, and to keep it up until the robe-season (in text yava ci-

varakalasamayam during the robe season!). The word kattikatemasipunnama,
however, means the full-moon of kattika, the third month [of the rain-retreat
(vassa-)], that is, the full-moon at the end of the later rain-retreat.

Nissaggiya 28 applies to the monks who are spending the later vassa-. For
example, when a layman who is going to start a journey or going to war
wants to give [a robe as] the “gift for the rain-retreat” (nt. vassavasika-) ur-
gently, by applying this rule the monks can accept the robe as a special gift
(nt. accekacivara-) during the last ten days of the later vassa-, and keep it up

during the robe-period (yava civarakalasamayam). The period of the last ten

days is supposed to be fixed in order to follow the ordinary time limit for
keeping a surplus robe (Nissaggiya 1) and for making a robe (Nissaggiya 3).
And, this period is appropriate for the climate as well. The purpose of this
rule is to make it possible to accept and to keep up the gift for the rain-re-
treat in appropriate time and period, which should be attained after the vas-
sa- in principle. This rule is supposed to be enacted on condition that the
monks generally make robes after spending the period of the vassa-.
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