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(186) Abstracts

between the physical (the non-sentient) and the sentient. It is also explored in
this paper how Chengguan’s view on dharmata and buddhata may have been
influenced by the thoughts of nirvana sect representatives such as Huiyuan,
Jizang, and Fabao.

112. Fazang’s Huayan Doctrine and Tathagatagarbha thought
Kazuya O1

In the Tang dynasty, Fazang (¥ 643-712) developed his teaching on
Huayan based on the teachings centered on the Avatamsakasiitra (FEEEHE) he
received from his master Zhiyan (%{# 602-668). His system of thought is or-
ganized by a classification of doctrines called the Five Doctrines and Ten
Schools (Fi#+5%41), which was first mentioned in the Huayan yicheng ji-
aofen ji (ZERE—FH D F0 aka ALEE).

In the Five Doctrines, the distinction of the standpoints between beings
and emptiness is used to characterize Mahayana Buddhism into early (#4%)
and final teachings (##). However, in his later work Huayan jing tanxuan
Jji (GEBEBEXED), early and final stages are distinguished by whether all be-
ings possess the Buddha nature (and will achieve Buddhahood) or not.

This shows that the criteria for distinguishing between the early and final
teachings changed.

There are also some commentaries by Fazang on the texts of Tatha-
gatagarbha thought. These commentaries contain another classification of
doctrine (the Four Schools PA%5#]) and also display an interest in the attain-
ment of Buddhahood by all beings. This suggests a possible cause of the
changes found in the Huayan jing tanxuan ji and provides evidence of the
influence of Tathagatagarbha thought in Fazang’s Huayan Doctrine.

113. The Idea of Perfect Integration in the Dacheng yizhang
Amiko KITAZUKA

I compared the idea of Perfect Integration (F@#) in Huiyuan’s Dacheng yi-
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zhang (KE#H ) with that in Fachang’s Shidilun yishu (+-#3##%) and tried
to locate doctrinal characteristics of the Dacheng yizhang..

The Dacheng yizhang is based on various Mahayana stitras, but the Shidi-
lun yishu draws on a limited scriptural basis. So, I suggest that when Huiyu-
an wrote the Dacheng yizhang, Chinese Buddhists could have access to new
sutras that they had not had before.

114. Jiacai’s idea in the Jingtu-lun that the Primal Vow is for Both Ordinary
Beings and Saints

Ekdo MATSUO

The basic intention of the medieval monk Daochuo was the exaltation of
Pure Land Buddhism, which lay in an emphasis on sentient beings as the
object of salvation. However, Daochuo had to clarify that Pure Land Bud-
dhism did not contradict the principles of Mahayana Buddhism. Therefore,
Pure Land Buddhism as Mahayana Buddhism was clarified by speaking of
the Saint’s birth in Amida’s Pure Land. That is, Daochuo established Amida’s
Pure Land Buddhism as dedicated to ordinary beings in the age of the decay
of the Dharma.

Jiacai tried to clarify Pure Land Buddhism as for the sake of ordinary be-
ings in his Jingtu-lun. He emphasized that Amida’s Pure Land Buddhism is
taught with the aim of liberating ordinary beings basing himself on the for-
ty-eighth vow of the Larger Pure Land Scripture and the expression in the
Mediatation Sutra “all ordinary beings of future ages.” He expressed this as
“the original [vow] is for both ordinary beings and saints together.” In addi-
tion, Jiacai clarified that the object of liberation shifted from ordinary people
and saints to ordinary people by reorganizing the Anleji. In a word, Jiacai
understood the real intention of Daochuo’s Pure Land Buddhism as Pure
Land teaching for ordinary beings, and expressed it as, “the original [vow] is
for both Ordinary Beings and Saints together*.
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