(214) FIEEBMIEEEMAE 4 &E 15 FERITEI12A

DIXNFET T a e —H S TS

— Nyayavarttikatatparyaparisuddhi \C51 A Z 5
Pramanavarttikalamkara OWi R B L C——

DA /N

0. MNyayasiatra (NS) 1153 %, U & ¥ F @ Nyayavarttikataparyaparisuddhi
(NVTP) 1%, NVTP IZHATT 2 D FEE Atmatattvaviveka (ATV) 76 DEIH%Z &
ATWRY MO ATV & NVIPICIE, HEBLT, Yazr—Fval—3t+3
D Vyapticarca (VC) 25 DB R 5N 2?, ATVICIZR 5174055, NVIP T
X, VCOODFIHOERIC S IV 2=y —Hh 57T %D Pramanavarttikalamkara
(PvA) 25 OBIAMR SN S, NVIP Tid [PVAICHL ] L wiHcESEIAE
Nz, ZOBIEPVATIRICROGNEDDEEETERZ->TED, JMF-%—
VT 4 B8 Isvarasadhanadisana (ISD) B WTHIHT 2 b D LIZIEF—KT 3.
VX FRI L FF =T 4 BEIHT B PVA X, PVAAR T, FSEAHH
BT BURTHREN T B2, BFO NVTP TlE, TS & i34 < BIR
DENIRTEIHEIN T WS, T, FOX5%2EBEREZH-T, V¥ ¥ FIEPVA
ZEIHTBDE A5, AFETIX, PVAICHEIZ>TEIHEINS VCIZBIF S ‘sv-
abhavavada’ ([(FE#0) KE2FEHL]) 2XF—7—FiZLT, 7Y FINVTP
WIBWTPVA Z5[HT2EXKZHL2ICT 5.
1. HONVIP IR Ty cH s,

A#%] 29, iE, HEOHEGFEORMAEAEL L TR LRSI —FIL&oT
MExhTwd, 20L& 2WE2> HLEHCOHFEELLRELTSE) dbDLLT
W, RLCEHBINLLALTHE, TNEFDOZLICE->T, 2h (&) OFEFED,
(BOHREEORGELAE LT 20D L LTHRBSI LR VRDE) BORMELREE LT
VBT EDRELEND.

(=% —YHIR] 20EIELL BV, BOFFEED, Th () ORMERELLTVR?
LR ERICDRDEN R LLS5TH S, £z, HEDD (A) OXRENTI~<—F 0N
RKTHBEEK, zh (A) Lidflobo (B) bHEILZLINI LS ZEidRw, ¥
e OMEKHEA LI 205,

[A#] T ZDHEBFHEREIICUTOEIRbDTHS. (0% 1) —FHIHEES O
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5 —HRHREN S (EvIRERED).
(=¥ —VHR] ZhEIELCAY, BERAL LY IC, BOFFED 7 ~—FickEko<
EHENIZOED b WAIZIE, ‘svabhavavaida' ORMIZR WA STH B,

iz, [A]l ThEES, BEERT I —FIc k> THEZLINDEEICIE,  ‘svabhavavada’
~NOEE (WK koT, ZOEAEICHET 2ME2OFEHITOVCHHET S LATE )
L% L, ‘svabhiavavida’ ~DEFEZTICL > TEEPELINI DI TRAEVDLHTH
% ] (pramanasiddhe hi vastuni svabhavavadalambanam / na tu svabhavavadalambanenaiva

vastuparicchitir)
EBRRTVEIEZZHH 2B THFIOKRS (jayadundubhi) (ZAIWTW 3],
[Pramanajvarttikalamkdara \C BT (RO &S] BRENTH 5,
[B] W& (i) HEORD 2 b D2 BLZATHNBALET, 2Ol LI
BIL T (awd %) MEREIcEE s, (2oBé, LwEld) BEEOKREICX-7T]
(vastusvabhavaih) & ZDE I ICHBRNBERETH B, ZOHAHICIF (F0kdiL) X
BEFHETHHE L 25 5] (yatkificid atmabhimatam vidhaya niruttaras tatra krtah parena /

vastusvabhavair iti vacyam ittham tadottaram syad vijayi samastah //)
%7, [AlOR¥ER, UTOVCHroD5HTHS.

VC31*, 1-3: yad api syad etad ” ityadi valgitam tad api nihsaram / pramanasiddhe hi riipe svabha-

vavalambanam / na tu svabhavavadabalenaiva vasturiipavyavastha / »
MUAToEkd>icEL2b LARY] TAL (Tr—F % ZA8F 14 22 aId) KIE

LT b SR MifETH 2. kehs, (FED) KH (tp’) BT Iv—FickoT

S h2BAITE, REANOKE ILkoT, ZOEECHET M6 HOEHICOW

THMT A ENTES]). LAL, ‘svabhavavada 7Lk o T, EEORBEIHSE I

NHHLYTE LRI HTH B

ZLC, [BloB#ED, UTDPVA»LDEHTHS.

PVA35, 14-16 (Tib.: D30b5-6; P36a3-4): yatkimeid atmabhimatavidhay a(nya) niruttaras tatra kr-

tam (?tah taduttaram vastusvabha)vair iha vacyam (/) ittham tathottaram syad vijayi samastah /

bdag nyid mngon 'dod "ga’ zhig bsgrub byas pa //

de la gzhan gyis lan med byas pa na //

dngos po'i rang bzhin zhes de’i lan brjod pas //

de Itas thams cad rgyal bar gyur ba yin //

PVADY Y A7 Uy b TXRAMEARORLZOEE2ETT0D, P R7
Uy FERATIREZBERORESH» TN TS 0IC, XFOHFEHIEH I Rk
TH5, KiIEDOY—rv 27U T4X =Y FiE, NET2Fy FREZRL T,
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BB XA P2BELCY S, £/, NVIPCRBELTCEIHShTw2
S, FIRTREE L TEBAIN TRV, 2D PVA I, BEicdxzk 3, 1SD
HEIHENS. £/, RN, 7S5Vacy—AhS5779LS5+F¥x—n
T4 OMIAIBE S 5, N—YIVT 7 Y 2= ¥ D Nyayabhisana (NBhis) I2%, I D
PVADEHIN TS, 22T, MTiczho 2/ EicLizw,

2. %7, NBhis iCR 5N 2 b DM TOMED TH 5.

NBhus 471, 6-7: yatkimcid abhidhaya niruttaras tatra krtah parena vastusvabhavair ityadyuttaram

uktva tisthet tatah sarvo ’pi vijay1 syad iti /

[BEZfichh rswEoiiz) NmEsRzgT, 2o rgoH) LT,

(rim&z) MBERRRICT 2. (IimEd) [EEOFBHIC L >T] B4 0L~ &%

T (2 LEoEELEZRVETRR), 2054, (Z0L5CERBHIE) #THE

Helsn9 | ‘

NBhis Th, fB& L TRME TRV, NEMITIENVTPIZEIHEh2 b
D EERTIC—HL T3,

%7z, ISDTERDEIILHhoTw 3,

RNA 47, 31-48, 3: yad ahalankarakarah —

yatkificid atmabhimatam vidhaya niruttaras tatra krtah parena /
vastusvabhavair iti vacyam ittham tathottaram syad vijayi samastah // iti //

TIVA—FERERRD L SBT3,

(NEwE»B L 2ATchh OLwE) BHORD b0 BRHET, 20 LwED
F) BT (CHREEER) MEFHICIE S, (205A, LRER) [EEOR
BizkoT] LD lBRBERETH D, LwED) zo k> eErhiE, (&
ABIHRETHN) HTHHELEAS] &,

ISD Tk, @& LTEIHENTED, NVIPKEIHZINAHEIZIZALTH 5.
EWiE, dAEIKBT B Ctathottaram’ 23 NVTP Tid ‘tadottaram’ &7 - T3
LRTTHS.

DI, BEDPVADF IV FILTXALY, FbFF—NT14%7%
Y FoBI AT AHICECD DTH B AREEIEEV L Bbh 3,

3. Xz, HFONVIP THW LN TS ‘svabhavavada’ &3z, &w5 C
LICOWTHEI L7zw, 22 TEbTWw3d ‘svabhavavada’ &%, BIRIE, Tar-
tvasamgraha EWEIC R 6N 5 k57, WhYw 3 [BRFER] © [ERHR] s
WHEERTIERL, LA, EEDOARE (vastusvabhava) 2@ U T, #ER (paryanuy-
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oga) WEZABI L, LOLHIBKRTHLLEZOLND., DI LIE, NVIPICEWL
T, ‘svabhavavada' 1ZBY9 % VC 2B SN T, PVADBIHIATWHSE Ik
Do THS. £/, PVADMLOEFTTS, o I, #ElHE 2T 2
BEWIIWRTI D ‘svabhavavida’ VSN TWBY, 72721, BsEWICE
THENICOVT, ZOBEYOREICESTOTHHEMT B L WS ETIE, v—2P
¥ YIRDEF S ‘svabhavavada’ EEL DD TH B EEZ SN, TITIlE, H
Ml ZzDELWI L5, LI REAR L VEBIERIhTwi LBbN
5,

VC 2S5 E N B ERID NVTP T, A#EIE, & () LTEOIEBERE (k%
7)) KBELT, ZhFh, —HPHBEEhNED 5> —FHPHERENSE v IHIREY
EROLBRRT Wz, DD, (AFHER [ROFFER, Ok BREERD]
LS kHIZ, ‘svabhavavada® ZHWTEDIEFEEICOWTCHHZIMZ TV 3,
COINBFED RIFICN L, T8 ¥ Fid, mMOIEENT I v —F I THEE
INHVEE, DFDIEEETH ZEAITIE, ‘svabhavavada DOFRHLIZ RV, &
WATWE, ZOZEEFHMPTE-0IT, 7FYFIEVCEIALTWS

VC T, [EENT I —FIc &> THEIMLIN TV BHAITIE, ‘svabhavavada’
IR L T2 OEEICET 2062 OEMICOWTHEHAT S Z &3 TE 523,
‘svabhavavada’ WCAKHLT 2 2 L 2Tk > T, fADLDBELETDH B0 L S »IIHEE
TELhW] ERBRRENTWI, T, 72k ZAABEFED ‘svabhavavada 1T HHL
LCHEDIEFELEICOWTHHT B L LTH, ‘svabhavavada 1T & > CEDIEGFE
DBEETH? LEETELVWHUE Zo3HREEECET 2 bOTHY, ER
WhadbDTHs. foT, bLb, F'Iv—FEIDRVLD, D% hIEEE
XIZHELT, [XOEORBICE-T, T5%DFE] BN ENFEYT B L
T2%5, REMWCHIAMEIT S EPHEEE R D, W% 255RICE VLT,
AT 252 LOSHEEE 72 B,

i, LR AEMCEALT [ZhidhEr] LEMSRE, [Z2hEAR
BiekoTZ5RDE] EEZDERICD, ZOXIXCEIADIHBFIBELRS.
DT EHMNPVA T, [WEHFEOHEMIC &> T, BEREL 2ol imEd, TR
BlzkoT) L&E23RL. Z2H3&2h3HcHIAMTHBACcELZA5] LK
AZADTHEREN T B,

4. &% F1F, ‘svabhavavada T ICEOWT [BOIEEE] & w5 IEELAEK
OWTHAEZEZ BABEECHL, 20T L OFUEEREET 2HNED VC 25|
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AT %, X512, [‘svabhavavada' ICHREL CEMICE X 2% 612, LA LR
CBWTHBH T2 LIcs] Lwd PVAZBIHTAC LItk -T, [EEA
BIREDOBRT VB LR, BRI S5Vasx—h 50 79Ik THAZADT
HAINTWE] Ewvd ko, MBI U TR KR ZAD THHT 5.
DT ED, VIVXFBNVIPIZBWTPVA 25| AT 2BRTHEEEZ BN
%,

B%5 ATV=Atmatattvaviveka (Udayana) : M.V.Dvivedin and P.L.S. Dravida ed., Calcutta,
1907-39 (reprint 1986). NBhuis=Nyayabhiisana (Bhasarvajiia) : Svami Yogindrananda ed., Varanasi,
1969. NVTP,=Nyayavarttikatatparyaparisuddhi (Udayana) : Anantalal Thakur ed., New Delhi,
1996. NVTP,=Nyayavarttikatatparyaparisuddhi (Udayana) : Anantalal Thakur ed., Darbhanga,
1967. NVTT=Nyayavarttikatatparyatika (Vacaspatimisra) : Anantalal Thakur ed., New Delhi, 1996.
PV A=Pramanavarttikalamkara (Prajiiakaragupta) : R. Sankrtyayana ed., Patna, 1953. RNA= Rat-
nakirtinibandhavali, ed. by Anantalal Thakur, Patna, 1957 (2nd ed. 1975) .VC=Vyapticarca (Jfiana-
$rimitra) : see Lasic[2000a). VyN=Vyaptinirnaya (Ratnakirti) : see Lasic[2000b]. 223 [1996]: [
AL AABGRERAAIRIC & B MEYIERBLEI] BROTHIAR Lasic[2000a]: Jaanasrimitras Vyaapti-

carca, Sanskrittext, Uersetzung, Analyse.Wien: Wiener Studien zur Tibelogie und Buddhis-
muskunde Heft 48.Lasic[2000b]: Ratnakirtis Vyaptinirnaya, Sanskrittext, Uersetzung, Analyse.
Wien: Wiener Studien zur Tibelogie und Buddhismuskunde Heft 49.
1) ATV o, [FaEMCs (FIBIE) REE] (sattvanumana), [757E #3878 B 67 )
(vyatirekavyapti) #t¥lOE 7> a v BIHENTW S, UHD ATV & NVTP O XGRS
RIZU T TH 5. ATV 178,7-220,8=NVTP, 195,10-17; NVTP, 340,21-345,23.

VC A NVTPICBIHENTWw A Z LI, Lasic[2000a: 31*] 2SREICHEREL T 3.

NVTP, 199,22-200,11; NVTP, 344,13-23.

Lasic[2000a: 61112 & % &, Z#iE NVTTI36,3 LT 27,

Cf. VyN 14* 1-3.

D ‘ripa % Lasic[2000a: 1211 % [E#] (Ding) LERT 2%, WG 5 ATV, NVTP,
LI VC DEHOXEONEY S, [(EED) KE] LRLT.
7)  AEFH[1996: 16-17, 157ff] 2 SR,
8) See PVA 35,5-6: nanv idréi tasya ($aktih) sarvadaréananugrahakariipd kutah karanad agata /

2

[S2 YIS
= D D O

=]

atra vastusvabhavair uttaram vacyam yata evam bhavantiti cet / ([[KG&] % (4 —v =27
5) OFFo, Tokd%, —tER, EET ML ERICHRT 20725
S, o (G KELCREEOREICL > TEPBRONERETHS. ¥
b, (BEOAKREIZ) 2053 %bDTHBH5]) Cf PVA 547,11-15; PVA 641,19-20.

(¥—U—F) 9¥¥F F5Pa2=%x—h5277% svabhavavada .
(UN=NE N0
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pressed in ablative form.
From these points, we can conclude that Prasastapada’s epistemology par-
allels the distinction of causes in his causality.

60. Similes used by Sankara: the simile on the ocean

Tatsuoki KATO

This article studies a simile of the ocean found in the Yogasastravivarana
with a view to comparative research. I research similar similes discovered in
Sankara’s works, in order to solve the vexed problem of the authorship of the

Yogasastravivarana.

61. Udayana and Prajiiakaragupta: A Sanskrit Fragment of the Pramanavar-
ttikalamkara Found in the Nyayavarttikatatparyaparisuddhi
Koji EzAKI

Both in Udayana’s Nyayavarttikatatparyaparisuddhi (NVTP) and in Ratna-
kirti's Isvarasadhanadiisana (ISD), the following Sanskrit fragment of Prajfi-
akaragupta’s Pramanavarttikalamkara (PVA) is found:

yatkincid atmabhimatam vidhaya niruttaras tatra krtah parena /

vastusvabhavair iti vacyam ittham tadottaram [1SD: rathottaram) syad vijayi sa-

mastah //
While Prajiakaragupta states this verse and Ratnakirti quotes it in the con-
text of the refutation of Naiyayikas' proof of the existence of God (isvara),
Udayana refers to it in the context of the refutation of the Buddhist view of
unreality. The question arises: What is Udayana’s intention in quoting the
passage from PVA?

The key to the answer to this question is the word ‘svabhavavada’, which
occurs in the passage of Jiianasrimitra’s Vyapticarca (VC) or Ratnakirti’s Vy-
aptinirnpaya that is cited by Udayana in his NVTP immediately before the ci-
tation of the present verse of PVA. The word ‘svabhavavada’ in the very
passage should be taken as signifying ‘to speak of the essence of a thing’ or
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‘to explain about a thing in terms of its own essence’ rather than ‘naturalism’
as held by Carvakas. It is to be noted that in the given context the word ‘sv-
abhavavada really means ‘to answer the question raised by an opponent, in
terms of the essence of a thing, in a debate’ (vastusvabhavair uttaram vacyam).

In NVTP a Buddhist opponent explains the absence of a pot (ghatabhava),
which is an unreal entity for him, resorting to this ‘svabhavavada’. In VC,
however, Jiianasrimitra says that one can resort to the ‘svabhavavada’ only
with reference to a real entity. In PVA, in addition, Prajiiakaragupta says
with irony that when a proponent is hard-pressed for an answer to the ques-
tion raised by an opponent, the proponent should rely on the ‘svabhavavada’,
which gives him victory. _

Thus it is clear that Udayana quotes the verse of PVA together with the
passage of VC with the intention of refuting the Buddhist view of an unreal
entity, with irony and sarcasm.

62. The Development of the Meaning of the Word “bodhisattva”: From “the
one who has bodhi as his essence” (sattva) to “a sentient being (sattva)
seeking for bodhi”

Sadahiko KARIYA

Jataka texts say that Sakyamuni Buddha accumulated a good amount of
merit through his acts such as making offerings as a layman in his previous
life. And it is understood that as a reward, he became a buddha in this life.
But under the theory of reincarnation, a layman who accumulates merits, in
general, would be born as a man or a deity in his next life, and he could not
become a buddha liberated from reincarnation. To solve this problem, monks
(bhiksus) thought that the Buddha had bodhi as his essence (sarrva), namely,
he was a “bodhisattva.” Therefore we should say that the original meaning
of “bodhisattva’was “the one who has bodhi as his essence (sattva).”

Later, some monks who were worried about the trends of the age that the
“True Doctrine (saddharma) is dying out” insisted that the purpose of Bud-

dhism was not to become an arhat but to become a buddha, and they pro-
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