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Gathas Interpolated by a Veyyakarana®
—Jataka pali of the 5th Buddhist Council—

Koji Hiraki

[ wish to express my gratitude to Mr. Choei Shiratori (HEEIEKK),
President of FSC, who permited me to make use of photographs of the
Kuthodaw slabs in Mandalay taken under the supervision of himself.

Dr. Jion Abe stated in the 1987 article® that Mr. Shiratori, consulting
Dr. Hajime Nakamura, would intend to publish them. As to the Canon
and Burmese Buddhist history, the reader is referred to his article.

To outline in brief the Pali Canon of the 5th Buddhist Council, it con-
sists of approximately 730 slabs, and the Jataka pali numbers 21 slabs
(Nos. -589-609).

It is noteworthy that there are several slight differences of Gathas between
the Jataka pali of the Fifth Buddhist Council (MJ) and Fausboll’s edition
by PTS (FD.

It might at first sight seem reasonable to suggest that MJ’s readings were
influenced by the Veyyakarana, which is, as Fausboll put it, a commentary

which elucidates both the tale and certain words in the metrical pieces.
The list of Gathas to be reviewed is as follows:

1) Kaka-jataka :
M]J : idarh kanthe kinayati|(Stone No. 592 Front, 1l. 45-46)
FJ : kanthe kinakinayati|(FJ No. 395, vol. III pp. 315, 138d)
2) Garigamaila-jataka :
MJ : Sanditthikam eva amma passa [tha]|(Stone No. 592 Back, 1. 68)
FJ : Sanditthikam eva passatha|(FJ No. 421, vol. III p. 453, 43a)
3) Javanaharhsa-jataka :
MJ : ara thita sarhvasanti| (Stone No. 594 Back, 1l. 78-79)
FJ : ara santo sarhvasanti|(FJ No. 476, vol. IV p. 217, 36¢)
4) Data-jataka:
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MJ : acikkheyya tippani parassa dhiro|(Stone No. 594 Back, 1l. 93-94)

FJ : akkheyya tippani parassa dhiro|(FJ No. 478, vol. IV-p. 226, 60c)
5) Pandara-jataka :

M]J : Hiriya titikkhaya damen’ upero|(Stone No. 598 Front, 1l.59-60)

FJ : Hiriya titikkhaya damena khantiya|(FJ No. 518, vol. V p. 83, 246a)
6) Sudhabhojana-jataka :

MJ : na capi adatva udakarh p’ahath piye|(Stone No. 601 Front, 1l.66-67)

FJ : na capi datva udakarh p’aharh piye|(FJ vol. V pp. 391-392, 211d)
7) Kusa-jataka :

M]J : rafifio Maddassantepare|(Stone No. 600 Front, 1.63)

FJ : raffio Maddassa thipure|(FJ No. 531, vol. V p. 296, 10d)
8) Sivi-jataka :

MJ : cakkhurh me upapajjathu|(Stone No. 596 Front, 1l.64-65)

FJ : cakkhurh me upapajjatha|(FJ No. 499, vol. IV p. 410, 75f)
9) Somanassa-jataka : . . .

M] : arahasi nam yacituye tuvam pi|(Stone No. 596 Back, 11.63-64)

FJ : arahasi narh yacitave tuvam pi|(FJ No. 505, vol. IV p. 452, 215d)
10) Campeyya-jataka :

MJ : arahasi no janituye kataniti|(Stone No. 596 Back, 1l.78-79)

FJ : arahasi no janitaye kataniti|(FJ No. 506, vol. IV p. 463, 238d)
11) Sona-Nanda-jataka :

M]J : yarh Nando na pavise gharam|(Stone No. 600 Back, l.45)

FJ : yamh Nando pavisi gharamh |(FJ No. 532, vol. V p. 329, 163b)

1) * It matters whether the word ‘idam’ is used or not. Obviously, M]
becomes all the more explanatory because a demonstrative noum, idam
(this) is used in the text of MJ. It may be inferred from this that not
MJ but FJ was the original text and that MJ was revised or rewritten by
some canonical writers. The veyyakarana reads this® :

Tass’ attho: ..., atha kifi carahi te vayassa idasi kanthe kinikinayatiti.

It is reasonable to suggest that the word idam in MJ was interpolated
by the veyyakarana. The phrase, “idath~kinikinayatiti” in the veyyakarana
consists of ten syllables, which are two syllables in redundance for a
Sloka pada. The assumption is that a writer substituted a six-syllable word
(kinakinayati) for a four-syllable word (kinayati) so that it would be a eight-
syllable pada. The emendated pada obeys the first and the second metrical
rules by Pingala ®.
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2) M]J inserts the word ‘amma’before‘passatha’. It seems to be identical
with that of a Veyyakarana®.

Tattha...,vandama ’ti tarh inani mayarh sarajika samacca sabbe vandama, passatha

amma khantisoraccanarh vipakan ti.

It is most likely to be the source of MJs’ reading. But why should be the
word ‘amma’ selected? It can be explained from a metrical viewpoint. The
98194 is in the Tristubh metre, whose strophe consists of four 11-syllable padas.

The pada a exceptably consists of only nine syllables, whose metre is
metrically corrupted because of a missing two-syllable word. My suggestion
is that a canonical writer with some knowledge of Tristubh metre must
have added a two-syllable, but meaningless word ‘amma’ of the Veyyakara-
na simply to remake the pada a 11-syllable pada rather than to make the
meaning more understandable. The interpolation made pada a a completely
metrical Tristubh pada. The missing [tha] is supposed to be due to a
carelessness of a scribe.

The scheme is: —\V—, —U———[\]

In spite of the fact that two syllables are also lacking for the successive
verse 44 (pada ¢) in Tristubh, he did not opperate it to add a suitable two-
syllable word just as he did in the verse 43. It is not understandable why
he left it unchanged. He might have overlooked it.

3) Veyyakarana: ..., santo pana pandita ara thitapi mettabhavitena manasa avajja-

nta sarhvasanti yeva (p. 218).

The word, “santo” is supposed to be replaced with ‘thita’ in a Veyya-
karana. The two obey equally the first rule of §loka by Pingala. And it
may be supported by Dhp-a III 398, 4: mettadibhavanaya patitthitatta
hirhsato ara va thito. CPD does not list BYs reading “arodhitd” mentioned
in the footnote (FJ IV p. 217). It can be, however, regarded almost the same
as MJ’s. That is because it is a result of vocalization of “ara thita”. The
phenomenon has been seen throughout the Canon.

4) Veyyakarana: tathavidhassa ’ti panditapurisassa attana saddhith ekamanarh
viditva tathavidhassa acikkheyya.

The word, “acikkheyya” appears frequently in the prose, not in the
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verse.: (ex) ~milhassa va maggarh acikkheyya, (SI 70, MI 24, Sn p. 15)
CPD s.v.akkhati; pot. 3 sg. ~eyya, Ja IV 226, 9* (=acikkheyya). In a Gatha
parallel to this one, acikkhi instead of acikkheyya is used.: milhassa
maggarh adcikkhi (J No. 544, vi, p. 241, 137c).

FJ's text is perfect for a Tristubh pada, therefore there is no necessity
to alter it. Because of the interpolation, the pada exceeded the metrical rule
for §loka by one syllable. This is an example of a poor interpolation.

5) Veyyakarana: ...adhivasanakhantiya indriyadamena ca upeto....

The verse is in Tristubh strophe. The pada a of FJ is corrupted because
of two redundunt syllables. It proves to have been caused by tautology,
as compared with the presumably original verse parallel to this one:

Sn 462d, 463a=SN I. p. 168.: ajaniyo hoti hirinisedho

saccena danto damasa upeto

cf. Ja III, p. 443: gunehi etehi upeta khattiya
A Canonical writer’s selection of the annotation ‘taming of the senses’
(indriyadamena ca upeto) (CPD s.v. upeta) instead of ‘patient endurance’
(adhivasanakhantiya) (CPD s.v. adhivasanakhanti) in a Veyyakarana for the
‘damena khantiya’ was intended to avoid tautology. And he, on the an-
alogy of Sn463a (=PjI1. 407, indriyadamena samannagato), replaced ‘damena
khantiya’ with ‘daman’upeto,’ so that he could reduce one syllable, by
which metre could be improved better, although it had one syllable in
redundancy.

6) Veyyakarana: na capi datva ti udakapasatam pi caham labhitva adatva na
pivissanni....

This is an example of interpolatitons by a Veyyakarana. ‘The verse is
in the Tristubh. The pada 4 is the exceptionally corrupted pada, which
implies that time has obscured the meaning of the pada, so even a cano-
nical writer could hardly catch it. Andersen’s® listed a-datva! ‘s.v.
dadati.” CPD does not list adatva, but “a” of a-datva is negative prefix.
and “Often added to infinite forms of the verbs, part., inf., abs., grdv.”
(CPD s.v. %a-6; Andersen s.v.a—*)

It is likely to be caused by a Canonical writer’s misreading of the an-
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notation. If it is read as na capi adatva®, it means affirmative, not negative,
and the meaning turns reversed. And furthermore, he failed to improve
the metre better. The pada was changed for the worse.

{7)-11) omitted because of limited space.)

Remarks :

The problem of alteration of Gathas has several aspects. Among the most
vital problems is metre. As far as it is concerned, canonical writers can be
classified roughly into two types. Judging by the sophisticated interpolation
in the MJ No. 421, 43 verse, canonical writers in charge of this supposedly
had some knowledge of Metre, while the other writers in charge of Gathas
in MJ No. 478, 60 and so on might not. Their concern for altering the
text was to substitute a plain term for a difficult one used in the Veyya-
karana, so that it would be easier to read rather than to insist on the
preservation of metre.

It should be noted that a tendency to rewrite not only verse but prose

has been seen throughout other Mandalay Pali Scriptures.
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