3£ ’S STATEMENT ON SAMKHYA

Megumu Honda

Hsiian Tsang (600-664), the greatest translator of the Chinese Buddhist can-
on, was supposed to tell his pupils what he had been informed about heretic
views during his stay in India. #t, his disciple, introduces a well arranged view
of Samkhya in his commentary on the Vijfiaptimatratasiddhi. He may have lea-
rned the conceptions of the Samkhya system not only from the Suvarnasaptati
translated into Chinese by Paramartha already long before his days, but also
from his teacher Hsiian Tsang. Not having been himself to India, 3 ’s infor-
mation on the unprecedented Samkhya views must be taken from his teacher.
‘The Samkhya portion of his commentary (Taisho vol. 42 p. 252b) is as follows:

“There is a heretic called Kapila. This means brown because his hair and
face are all brown. Now all the western noble brahmanas are of brown color.
People called them the brown-colored sagesD. After years a chief of the disci-
ples, the leader of eighteen sects?, is named Vrsa which means ‘rain’. As he
appears while it rains, he is called so. This rain-group is named Vrsagana®.
‘Samkhya in Sanskrit means count, the counting of knowledges. As the coun-
ting is the basis to measure things, they assume it as the name (of their scho-
ol). They begin their argument with counting, so they are called Samkhya.
Their argument brings on counting, in this meaning too they are called Sam-
khya®. Those who write or learn the Samkhya texts are called Samkhyaists.
...... (see J. Takakusu; Life of Vasubandhu, JRAS. 1905 Jan))......According to the
Suvarnasaptati they assert twenty-five principles which are succinctly arranged

into three or four groups, but twenty-five in detail. That text runs thus; three

1) A reproduction from #H# ’s com. on the Sataéastra (Taisho vol. 42 p. 244a).

2) do. vol. 42 p. 243a. The number 18 may be an analogy to that of Buddhist
sect.

3) Cf. Yogacarabhiimi p. 119 & Abhidharmako$a p. 301 etc.

4) Cf. com. on the Satadastra (Taisho vol. 42 p. 245a).
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in succinct arrangement viz. 1) the product (vikara), 2) the primary matter
(prakrti) and 3) the soul®. The products are intermediate twenty-three princi-
ples. Being products of the primary matter, they are called products. The pri-
mary matter is darkness (zamas)®. Now it is named the primary matter, but
its old name is darkness. Now it is called the chief (pradhana) too. When not
producting mahat and others yet and abiding solely in its own range, it is
called the own nature (E#:). When producing mahat and others, it is called
the excellent nature (B, because its function increases and becomes excellent.
The soul is the spiritual self (#i#). Four divisions are as follows; 1) the root
and non-product. The primary matter can produce mahat and others, so it is
called the root. It is not produced from the other (principle), so it is called
the non-product. 2) The product and non-root. One says sixteen principles viz.
eleven sense organs and five gross elements?”. Another says that only eleven:
sense organs are produced from others. These are called the non-root, because
they can not produce others. 3) Either the root or the product. One says seven:
principles viz. mahat, ahankara and five tanmatras. Another says twelve ad-
ding five mahabhatas. These are (called either the root or the product) becau-
se these are produced from others and can produce others. 4) Neither the root
nor the product is the soul. The principles in detail are twenty-five viz. 1)

prakrti, 2) mahat, 3) ahankara, 4) five tanmatras, 5) five mahabhatas, 6)

five buddhindriyas, 7) five karmendriyas, 8) manas and 9) purusa these
nine stages are divided into twenty-five principles. Question: How the primary
matter can be the cause producing various things ? Reply: Because of the com-
bination of three constituents® it can produce the principles. Three constituents
are (as follows): sattva in Sanskrit means living being or courage. Here it
means courage. rajas in Sanskrit means subtle. A fur of ox, a dust and so on
are all called rajas. It is named the dust too. Here it means dust. tamas in

darkness of dull darkness. Three constituents should

Sanskrit means darkness

5) #40 is surely a missreading of the Samkhya-karika 2d.

6) Cf. Mait. Up; E# (Satadastra; BEFZERRELL).

7)  prakrti—mahat—ahankara—tanmatra——mahabhata.
—indriya

This is the scheme of the Suvarnasaptati (commentary portion).
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be named the courage, the dust and the darkness®. Incidentally old versions
named them dyed, gross and black (in the Mahaparinirvana Satra, Taisho vol. 12
p- 840c), now they are called yellow, red and black. Old versions named them
joy, sorrow and darkness!®, now they are called affection (raga), hatred (dvesa)
and stupidity (moha). Old versions named them sukha, duhkha and moha (in
the Suvarnasaptati etc.), now they are called sukha, duhkha and upeksalD. The
opponent questions: Is this soul the doer or the effected ? Reply: Because it
receives artha, which means the object, it understands the object. The soul is
the knower, while the others can not know, because the soul uses what are
already evolved from the primary matter. They are evolved gradually. As the
primary matter exists from the first, is not made (asamskria), is eternal, can
only produce others and is never produced from others, the soul, by origina-
ting mentality, uses the objects. First the primary matter produces mahat. ma-
hat means increase. As the mark of the primary matter increases, it is named
the Great (mahat). It is also called buddhi, samvitti, vyapin (?), mati or pra-
jfia (according to the Suvarnasaptati ad 22). The great produces the egotism
(ahankara). It is called egotism because the primary matter, giving rise to fun-
ction, observes the soul and knows that the soul must use the object. (It is
called bhata-)adi, vaikrta or taijasal®. Some say that the egotism produces
ten viz. five gross elements and five subtle elements. The five gross elements
are prthivi, ap, tejas, vayu and akasa. There is one thing which is named

akasa. It does not mean non-existence or the form in the world of unproduced

8) Cf. Suvarnasaptati stanza 20a.

9) Obviously in Samkhya system however sattva means ‘good’, rajas ‘activity’ and
tamas ‘ignorance’. Didn’t # know that his teacher Hstian Tsang has rendered
them correctly in his translation of the com. on the Catuh$ataka by Dharmapala
(Taisho vol. 30 p. 190b)?

10) FEFER if they are taken from the Suvarnasaptati st. 12, they must be priti,
apriti and visada.

11) %t ’s interpretations are absolutely wrong, because sattva does not mean yellow
(which Svet. Up. says white), three constituents have nothing to do with Bud-
dhist terms raga, dvesa and moha, and tamas never means wupeksa.

12) According to the Suvarnasaptati ad st. 22 we should supply 4K before #3
and fIBIK is obviously a scribal error for J&J&.
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voidness (asamskrta-sanya). The five subtle elements are $abda, sparsa, rapa,
rasa, and gandha'®. Others say that the egotism produces the five subtle ele-
ments only and the five subtle elements produces the five gross elements, then
the five gross elements produce the eleven sense organs. In order that the soul
uses them, (the egotism) first produces the five subtle elements®. ma (in the
tanmatra) means exclusive. Not from other than this (egotism) the elements
and the sense organs are produced!®. To bring this system to a conclusion,
1) rapa causes tejas, tejas causes the sense organ of eye and the eye does not
see tejas but sees rapa. 2) $abda causes akasa, akasa causes the ear and the
ear does not hear akasa but hears sabda. 3) gandha causes prthivi, prthivi
causes the nose and the nose does not smell prthivz but smells gandha. 4)
rasa causes ap, ap causes the tongue and the tongue does not taste ap but
tastes rasa. 5) sparsa causes vayu, vayu causes skin and the skin does not feel
vayu but feels sparsal®. On this point there is another interpretation of the
system. Another says that the five subtle elements being in union produce the
five gross elemens and the five gross elements being in union produce the five
sense organs. Five karmendriyas and manas are produced by the union. To
function the five subtle elements one uses eleven organs, but the eleven organs
can not exist by themselves, they are produced from the five gross elements.
Because, though being production in Buddhist doctrine, they are productive in
this systzm. Eleven principles are produced and not root according to the lat-
ter interpretation. In India there is one more contention. When eleven organs
are produced, first the five organs of perception are produced. The five organs
of perception are eye, ear, nose, tongue and skin. Next the five organs of ac-
tion are produced. The five organs of action are speaking organ, hand, foot,

anus and the organ of generation!”. Among them the speaking organ is mou-

13) prak_rti—mahat-—ahm‘zledm—rtanmdtm——indriya
-mahabhata
This seems to be a scheme little different from the one given above note 7.
14)  prakrti—mahat—ahankara—tanmatra—mahabhata—indriya This, already given
above, is taken from the Satasastra.
15) This explanation of the word tanmatra is of course wrong.
16) Cf. H# ’s com. on Sataéastra (Taisho vol. 42 p. 245c).
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th, tongue etc. to speak. Among them hand and foot are small parts of skin,
because the skin previously said (in the organs of perception) is the whole
skin (around a body) but now (hand and foot) are parts. Furthermore, having
special functions, anus and the organs of generation are commented on sepa-
rately. Last manas is produced. The Suvarnasaptati says that it has sankalpa
as its nature!®. Some say that its nature is corporeal mind!®. The soul has the
thinking (cit, cetana) as its nature. As a logical consequence they maintain as
follows: the soul is the thinking (substance) and three constituents are the
cause of metempsychosis, so the soul distracted by the produced (from the pri-
mary matter) cannot be emancipated. Having known the transiency of the pro-
«duced twenty-three principles, being disgusted with them and practicing the
true Way (to emancipation), the primary matter become dissolved and does
mot produce the principles, then the soul is liberated. Twenty-three principles
form their own natures through the union of three constituents, satzva and
-others. All of them exist as real and imperishable beings, but their transfor-
mation is designated as transient. First from the primary matter they are tra-
nsformed into being, afterwards when destroyed they come back to the pri-
mary matter. They only disappear and appear, they are called transient not
because their natures are destroyed afterwards into nothing. Their natures are
of the primary matter and not of other nature. They are real and not tempo-
rary. All of them are known through direct perception and used by the soul.
‘Thus the following two become clear: 1) (They are) real (entities) and 2)
known through direct perception.”

The unique points that # has reported are as follows: 1) A new type sche-
me of evolution of the principles given in note 13), 2) He clearly arranged
the nine stages. 3) He indicated the difference between E¥: (prakrs) and B
¥ (pradhana). 4) Of his renderings #H1F and &R seem to be better than Pa-
ramartha’s A and 5. But his critiques against old versions are almost always

wrong.

17) As the translations of payu and wupastha /MEL « K{FEML are quite wrong.
18) Cf. Samkhya-karika 27.
19) Cf. com. on the Satadastra (Taisho vol. 42 p. 245¢c).
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