- On the Theory of Five Buddhas
in Guhyasamaja-tantra

Taishun Mibu

The Guhyasamaja-tantra (popularly known as the Scripture of Esoteric
Buddhism) is the —&Jpsk&MI=2%5 LIk A ER (7 vols.) translated by
Sego in the Sung Dynasty, contained in the Taiého Tripitaka No. 18. In the
Tibetan Tripitaka is also included this Scripture in the following editions: the
Narthan E., the Derge E., the Peking E., the Cone E., and the Lahsa E.

As for the academic achievements of the Guhyasamaja-tantre, B. Bhattachary-
ya published a text in Sanskrit in 1931 and Winternitz published another:
Notes on the Guhyasamiaja-tantra and the Ages of the Tantras. 1. H. Q. IX.
No. 1, 1933. Some more studies have been made public by such European
scholars as Prof. Tucci in Itély and Prof. D. Snellgrove of London University.

Over here in Japan, studies of this line are being made and some achieve-
ments have already been published by Shinryo Shimada, Jitsudo Nagasawa,
Yikei Matsunaga and other eminent Buddhistic scholars.

The large part of this Siitra, now kept in the Tokyo University Library,
is composed of two partsD :the first part of 18 chapters and the second part
of 32 chapters. Besides this, there exists a complete form of 18 chapters, which
is the part worth referring to. Now let me take up this particualr part in
this text for closer examination.

It is generally understood that the Stitra of 18 chapters differs historically
from the one which comprises the 1st part of 17 chapters and the second part
of No. 18 chapter. There is a noticeable opinion prevailing Buddhistic scholars:
“If you read through these 17 chapters, you will find in it something not

completely consistent in its conception”. From this, the opinion concludes, “this

1) S. Matsunami; A Catalogue of the Sanskrit Manuscripts in the Tokyo Univer-
sity Library. p. 277.
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an On the Theory of Five Buddhas in Guhyasamaja-tantra (T. Mibu)
part of scripture can be divided again into two parts?): the first part of 12
chapters and the latter part of 5 chapters”.

In this connection, Prof. Matsunaga points out the fact that Sandhi-vyakarana
(the Tohoku Catalogue No. 444) holds its commentaries only on the 1st part
of 12 chapters, not on the 2nd part of the other chapters. (No. 13~No. 17
Chapter). Considering the difference in history and structure between the 1st
part and the 2nd, and re-examining the contents of the Satra and from his
‘four angles’ of observation, the Buddhistic savant concludes, it is natural that
Sandhi-vyakarana should lack its commentaries on the 2nd part of the Sitra.

Here in this humble text, the writer attempts to examine the origin and
the structure of the Guhyasamaja-tantra by which, the writer wishes, to make
clear the problem of how and why the descriptions in the Satra differ in many

places as to the Five Buddhas.
Where Problems lie

It is generally accepted that the family of the Five Buddhas is arranged
with Mahavairocana as its center and the other four Buddhas surround Him,
each holding his own position in the radiation way (east, south, west and
north).

In case of the Vajradhatu-mandala, for example, Mahavairocana stands in
the center while the other four are in the following order: Aksobhya (east).
Ratnaketu (south), Amitabha (east) and Amoghasiddhi (north). Anorther il-
lustration is that in the Mahakarunagarbha-mandala, Mahavairocana is placed
in the center and the other ones are arranged as follows: Ratnaketu (east),
Samkusumitaraja (south), Amitabha (west) and Divyadundubhi-megbanirghosa
(north).

Upon closer examination, however, you will find that the descriptions in

the Siitra are not always the same as the arrangement of the Five Buddhas.
First Family Order of Five Buddhas

In this Family Order, Aksobhya comes first and Mahavairocana ranks se-

2) BEAE, WEEs s b7 oRIGAER (BIR4-2, p. 251K)
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cond, and Ratnaketu, Amitabha and Amoghasiddhi follow them. Part of the
first chapter (the Sanskrit text: p. 2) is quoted as follows:
(1) tadyatha/ @Aksobhyavajrena ca nama tathagatena/ @ Vairocanavajrena
ca nama tathdgatena/ @Ratnaketuvajrena ca nama tathagatena/ @Amitavajr-
ena (or Amitabhavajrena. cf the Begal Manuscript) ca nama tathagatena//
In the Tibetan version (the Peking E. Rgyud. Ca B. 956-7.), the same order
can be found.
Notes: Amita (=Amitabha) is replaced by hod-dpag-med ({E&3). In ther part of

this Stitra, Amitibha is renamed Amitayus.

The following lines are seen in the Sego version of “{A3i—H0#4n3k4& M=
R LB REER"

(RSB —Yn3k), Bl KEEEMERMsk, MEIERImk, Ss4
SRk, EFERILK, B2 Rt mlnsk.. ...

This Chinese version, as well as the following paragraph, is Something no-
ticeable. Read the next paragraph that comes after the one quoted above from
the 1st chapter.

(I) atha bhagavan sarva tathagatakayavakcittavajradhipattih sarvatathaga-

tamandalamadhye pratisthayam asa/

atha khalu ®Aksobhyas tathagatah @Ratnaketus tathagatah ®Amitayus tatha-

gathah @Amogha$iddhis tathagatah ®Vaircanas tathagatah bodhisattvavajra-

sya tathagatasya hrdaye vijahara/

This is part of the Tibetan version literally translated from the correspon-
ding part of the original text in Sanskrit. (Refer to the Peking E., Rgyud.
Ca, 96B-97A) ,

Notes: Amitayus is the equivalent for hod-dpag-med, as shown in the Asian Asso-

ciation Manuscripts (p. 3 in the Mss: notes 8 in the margin).

To this corresponds the following Sego version:

TERF IR B ATk, FIEIERILnck, 4Rk, EREEFLERIIE,
Rz Rk Emlansk, RFRERLE, SRIFROY

In the Sanskrit text as shown in (I), Aksobhya, Vairocana, Ratnaketu, Ami-

3) IEj Vol. 18. p. 470a.
4 IER Vol 18. p. 470b.
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tabha and Amoghasiddhi are arranged in the order of mention. In (II), ho-
wever, Aksohya ranks first and then come Ratnaketu, Amitabha, Amogha-
siddhi and Mahavairocana in that order.

In Chinese texts, however, Mahavairocana always comes first as the primary
or chief Buddha (prabhu; svadeva), accompanied by the other four Buddhas.
It may be surmised that for some reason or other the Chinese translators
concerned regarded Mahavairocana as the genuine Buddha and the other four
are his incarnations or mere followers.

Notes: The words of prabhu and savadeva often translated as the primary Buddha

in Chinese version do not always mean the same object.

It has been frequently pointed out that the translation of the esoteric Bud-
dhism by Tensoku, (RB.) Hoten (#X) and Sego in the Sung Dynasty is
reflected and somewhat influenced by the anuttara-yoga of the esoteric Buddh-
ism of the patter period of Old China. It is certain, however, that the esoteric
Buddhism of the Tung Dynasty introduced by Kongochi (&|%) and Fuku
(F22) differs in essence from that of the Sung Dynasty. From some point of
view,3 the esoteric Buddhism that had grown to maturity in the Tung Dynasty,
particularly the ritual manuals of Chinese esoteric Buddhism centering around
the Maha- karunagarbha-mandala and the Vajradhitu-mandala (f44) (two
vol.) and the MahaVajra susiddhikara (|4 « & « #f, so-called three kinds of
the esoteric Buddhism)---has exercised a great deal of influence upon the foll-
owing generations.

Now let me look back on the 5th and 6th pages of the 1st chapter, exactly
the same order can be found in (I) of the Sanskrit text. Refer to the next
lines:

() @ dvesa-kula (Vajradhrk)—Aksobhya

® moha-kula (Jinajik)—Vairocana
® cintamani-kula (Ratnadhrk)—Ratnaketu
@ raga-kula (Arolik)—Loke§varamahavidyadhipati
® samaya-kula (Prajiadhrk)—Amoghavajra
Notes: The same order can be seen in the Tibetan as well as in the Sanskrit text.

The last paragraph of the 1st chapter of the Sanskrit text is inserted to
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make clear the fundamental conception of the Five Buddhas as seen below:
dvesamohas tatha ragas cintamanisamayas tatha

kula hy ete tu vai paficakdmamoksaprasadhakah iti

This is the same order as descrided in the Tibetan text, while in the Sego

wversion, the second {A¥f (Vairocana) is degraded to the 5th place. Refer to
the Sego text:

REGRIER, =ER, GEIER, ZBRER, (AR, AEMELEEREEEr, RBVEFERR

75 A B AR RES)

In the 6th chapter, there is a desciption of the Five Buddhas by a preacher

of the adhisthana mantra.

(V) atha khalu ®Aksobhyavajras tathagatah sarvatathagatakayavakcittagu-
hyavajram nama samadhim samipadyédam . cittddhisthanamantram
udajahara/--«e--eeeer
atha bhagavan @Vairocanavajras tathagato virajadavajram aama sama-
dhim samapadyédam kayadhisthanamantram udajahara/----+-------
atha bhagavan ®@Amitidyurvajras tathagatah sarvatathagatasamatadva-
yavjram nama samadhim samapadyédam vagadhisthanamantram uda-

jahéra/ ............

atha bhagavan @Ratnaketuvajras tathdgatah jfianapradipavajram nama
samadhim samipadyédam anuraganamantram udajahadra/:ce-s:ee:
atha bhagavin ©®Amoghasiddhivajras tathdgato ’moghavajram nima
samadhim samipadyédam paijamantram udajahara/.c--e-eeesee
------------ (quoted from the Sanskrit text: p. 23)

The same order is to be found in the Tibetan version. Amitayurvajras is

{iteraaly translated from Rdo-rje-tse-dpag-tu-med-pa (fEERFHFEM]). (Refer to

5) MEHE KL~ b o oMts] EMABIZE, No. 16. p 142, =HRE RS
Fledbmo ] RMEREREFEEPIFHCES Vol 17. p 19~39
6) IEK Vol 18. p 471a
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the Peking E. p. 104 A.)
To this corresponds the following part of the Sego version:
AR EIER AR EA—VIASRS B OEZES EEHE EfUnke
JDjCEHEl ............

G MERZE LRI AR e

In the 9th chapter, furthermore, the following lines are seen to make clear

the bhavana of the Mandala and the main Buddha:

(V) akasadhatumadhyastham bhavayed samcodana-buddhamandalam/
®Aksobhyavajram bhavitva panau vajram vibhavayet//
akasadhatumadhyastham bhavayed cakramandalam/
@Vajrocanam vibhavitva sarvabuddhan vibhavayet//
akasadhatumadhyastham bhavayet padmamandalam/
®Amitabham prabhavitva buddhaih sarvam prapijayet//
akasadhatumadhyastham bhavayed buddhamandalam/
@VajrAmogham prabhavitva sarvabuddhams tu bhavayet//
akasadhatumadhyastham bhavayet samayamandalam/
®Ratnaketum prabhavitva sarvabimbair idam spharet//

(the Sanskrit text: p. 35 & p. 36)

The same thing can be found in the Tibetan version as in the Sanskrit text

7) IE# Vol 18. p 474a
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(109 B. 4~7 of the Peking E.)
To this corrponds the Sego version as follows:
LEZeEE SRIBEER PITREE BREREE
R4 HERER PR E R EE =88 M
LERZEd FABERE PHEREN BE—GA-e
AR R P BB A0SR B S =0k — YIS rh o B AR
MiEFZedh HMRXEBEERE FHEEF KB
R4 Rl T R R Ak B =R AR
YfEREh BIAREE BARZRREL KRB
AR B AR P AR R Ak K =Bk B AR
WEZefEE =BREOBRE PESEW RBERGe
ARB RIREE P R ARSI IR =R B LD

Here you can see that the order of the Five Buddhas in Chinese version is
just the same in the Sanskrit text, though “f{A~ > % >” is replaced by “&:
RIBZE” and “Bi~ > X 57 by (LB, In view of the fact that Aksobhya
is placed first as the primary Buddha in the texts of Sanskrit, Tibetan and
Chinese as seen above, no doubt it belongs to the 1st Family Order. But the
kind of arrangement as Aksobhya® comes first and then follow Vairocana®,
Amitabha®, Amoghasiddhi® and Ratnaketu® is rather irregular. Read the fol-
lowing description in the 17th chapter:

(W) ®Aksobhyavajra mahajfiana vajradhatu mahabudha/

trimandala trivajrigra ghosa vajra namo’ stu te//
@Vairocana mahasuddha vajraéanta maharata/
prakrtiprabhasvaran dharman dea vajra namo ’stu te//
®Ratnarajasugimbhirya svavajrakasanirmala/

svabhavasuddhanirlepa kayavajra namo ’stu te//

8) IEE Vol. 18. p. 477c
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@Vajrdmitamaharaja nirvikalpa khavajradhrk/

ragaparamitaprapta bhasa vajra namo ’stu te//

®Amoghavajra sambuddha sarvasaparipiraka/

$uddhasvabhavasmbhiita vajrasattva namo ’stteu//

(the Sanskrit text: p. 127)

Notes: The same order can be seen in the Tibetan version (the Peking E. 146 B.

~147 A.), provided that vajramitamaharaja is replaced by Rdo-rje-dpag-med rgyal-
po (&Rl FE).

To this corresponds the following paasage in the Sego version:

FMERGsRARE EREARRE SEER=RH
ImA kg BREEIMAESR R EXRERIR
AR ROERSAE SEAckERED
e EERE MESAKEE  HSIURERIE
TEREWEEERE  ReEERTS RERRRMAES
REMi—YISRAER  BMNERGRE Beshik £

As seen above, this is a most faithful translation of the Sanskrit text.
.Here is another passage in the 17th chapter that is worth special attention.
(W) atha khalu ®Aksobhyas tathagato @Ratnaketus

tathagato @mitayus tathigato @mosghasiddhais

tathagato ®Vairocanas tathagatah sarvadharma~

siddhisamayalambanavajram nama samadhim

samapadyditan sarvabodhisattvim amantrayate sma/

(the Sanskrit text: p. 138)
Notes: The same passage can be found in the Tibetan version (the Peking E.
152 B.). '

To this corresponds the following Sego version:
WERt sk Sk EEFask RZemgbanskE  BEHEA—Y)
B BN EIR =R S M = B0 eveeeeeees

N>

Here in this Chinese version ” (etc.) is used where Vairocana is placed

in the Sanskrit text. The case of Vairocana being placed at the bottom as in

9) IER Vol. 18. p. 500c
10) EREX Vol. 18. p. 503b
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(II) is to be seen twice in this Sitra. But in Chinese version, Vairocana is
regarded as the Chief Buddha as seen in (II), while in (VII) He is omitted
as “&” (etc.) is filled up instead. Why is it so? It is perhaps because the
Chinese translators concerned had some intent or other to do so. Well, this
might be accounted for when we think of the strong influence then prevailing
of the esoteric Buddhism of the Sung Dynasty.

The arrangement of the 1st Family Order is that Aksobhya occupies the
central position and Vairocana is relegated to the east while that of the 2nd
Family Order, which will be taken up later, is that Vairocana comes to the
center and Aksobhya is demoted to the east. But in (II) and (VI), Aksobhya
comes first and Vairocana ranks last. It may be a hasty conclusion, however,
that in this case Aksobha should be arranged in the center and Vairocana in
the north. Check up some other Siitra of this kind, such as “K3EZz%9 & M-k
B Vol 2 (translated by Sego). Here is another kind of arrangement
of Buddhas in the Satra that might help endorse what was stated above:

AR G——&RIBE—Vajra

R 5 BRI —— B B AE ——Gaurl

P85 7K R 5 ——E M BRAT Variyogini

LS ERRE S —&MIEHE Vajradakini
R A4S —Nairatmyayogini -

According to the Hevajra-tantra, though Nairatmyayogini ranks last, she is

to be placed in the center. Aside from the problem, the Guhyasamaja-tantra and
Hevajra-tantra are related to each other, it is certain that there is a case

where the 5th ranking Buddha is placed in the center. From this, I would say

11) IE# Vol. 18. p. 592¢ o
indre Vajra yame Gauri varunyam Variyogini/
kauveri Vajradaki ca madhye Nairatmyayogini//
cf. The Hevajra Tantra; part II p. 26. London Oriental
Series Vol 6., D. L. Snellgrove. 1959.
~ dhan por rdo rje géin rje chu bdag/
chu yi rnal hbyor ma//
lus nan rdo rje mkhah hgro ma/
dhus su bdag med rnal hbyar ma//-
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again that even when Vairocana comes last, there is a possibility that he will
be given the central position, not northern place. It is, therefore, a hasty conclu-
sion that when Vairocana comes last in order, he is to be placed in the north.
Considering this illustration, it may safely be said that (II) and (VII) belong
to the 2nd Family Order, not to the 1st Family Order.

The 2nd Family Order

In the 1st Family Order, Aksohbhya is the main Buddha as illtstrated above,
while in the 2nd Family Order, Vairocana is treated as the Main Buddha.
There is in the 2nd chapter the description of Bodhi-citta that was given by
the Five Buddhas, who came up as preachers.

(W) atha bhagavin @Vairocanavajras tathigatah

sarvatathigibhisamayavajram nima samadhim

samidpadyédam bodhicittam udajahara/

atha bhagavan @Aksobhyavajras tathagatah

sarvatathagatiksayavajram nama samadhim

atha bhagavan ®Ratnaketuvajras tathagatah

sarvatathdgatanairatmyavajram nama samadhim

atha bhagavan @Amitayurvajras tathigatah

sarvatathigatajfianarcih pradipavajram

nama samadhim ........... .

atha bhagavan ®Amoghasiddhivajrah

tathiagatah sarvatathigatdbhibhavanavajram

nama samadhim samapadyédam -bodhicittam

udajahdra/---e-ceeee- (the Sanskrit text. p. 12~13)
Notes: The Tibetan version is the same as the Sanskrit text (Peking E. 100 B.5~

101 A. D

The same is to be found in the Sego version as shown abovel2).
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In the 3rd chapter is found the following passage for bhiavana that will
make clear what the Five Buddhas really are:
(X ) Ovairocanmahimudram kayavakcittalaksitam/
kayavakcittavajrasya va ’the vibhavayet//
®@aksobhyapravarim mudram sambhiradvayayogatah/
®ratnaketumahamudram @amitahprabhakarim//
amoghasiddhimahamudram bhavayed buddhamandale/
(the Sanskrit text: p. 14)
Notes: The same can be found in the Tibetan version. (Refer to the Peking E.
101 B.)
To this corresponds the Sego version as is seen in the following:
 ERREKE =RMISE SRIHEL FERENELA
Frl B &K E A ARSAT FEBKEH EEFEL
22 BRBLED HULSEERD
This is the same as the corresponding part of the Sanskrit text, excepting
that Vairocana is replaced by “JEIRZL”.
In the 7th chapter is found the following passage that makes clear what
the mantra-carya is.
(X) rapam vijidya trividdhath ptjayet pGjanatmakah/
sa evam bhagavin vijio buddho ®vairocanah prabhuh//
§abdam trividham vijfidya devatinam nivedayet/
sa evam bhagavian budho buddharatnikarah prabhuh//
vijfidya trividham gandham buddhidau tu nivedayet/
sa evam bhagavin buddho ragadharmadharah prabhuh//
rasam jfiatva tu trividham devatinim nivedayet/
sa evam bhagavan bimbo buddho yo @moghavajriman//
sparSam jfiatva tu trividham svakulasya nivedayet/
sa evam bhagavan vajri aksobhyakaralabhinah//
(the Sanskrit text: p. 27~28)

12) E# Vol 18. p. 472b
13) IE# Vol. 18. p. 472c~473a

Notes: The Tibetan version is the same as shown above.
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To this corresponds the Chines version as in the following:
LIESH REME  —OLRE BREme s
BeRAER —OMRE KEENE UEESH HRRELES
—OIEE REGAE USSR YL
R UHMEM R MR I
In this case, the Five Buddhas are so arranged that Vairocana comes first,
and then follow Ratnaketu. Amitabha, Amoghasiddhi and Aksobhya. But this
ordre can be interpreted as Aksobhya, the last:in the Hevajra-tantra. will
.come up to the central position. Thus it is considered the typical case of the
1st Family Order.
In the 12th chapter, there is a description in the agra-samaya-siddhi-nirde$a

as follows:

(%) khadhatusvacchamadhyastham @©vairocanam prabhavayet/

........................
........................

(the Sanskrit text: p. 53-54)
Notes: The Tibetan version is the same as above, e‘xcepting that amitabha is re-
placed by tse-dpag-med-pa (& #). (the Peking E. 177 A

In the Cambridge .University manuscrit, one of the different of the kind,
amitayus comes in place of amitabha, so it isn’t necessary for you to put
hod-dpag-me-pa (fEEE) in the place of tse-dpag-med-pa (f£&E3#). This shows
that amitabha and amitayus are exchanged one for the other according to each
of the manuscrits.

To this corresponds the Sego version as follows:

Ll EERERE PHEEX
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...................... .

ezl SRISERE PR

........................

Lz RERERE PIHREH

........................

LfezeEi HBREERE DPHEES
LEZEEIAE ZIREEE  BURZELY
In the 13th chapter, there is a description that shows the denominations of
Mandala bhivana, not of the Five Buddhas, as follows:
(X)) Ocakramantrarthabhiavana
®@vajramantrarthabhavara
®ratnamantrirthabhavana
@padmantrarthabhavara
®khadyamantrarthabhavana
(the Sanskrit text: p. 63)
This shows the order of the Five Buddhas, viz.,, Vairocana, Aksobhya, Ra-
tnaketu, Amitabha and Amoghasiddhi. The same is the order in the Tibetan
version (the Peking E: 120 B. 2~4), which is translated in the Sego version

as “REH" “BERD KRER” I ZHRE.
Concluding Remarks

Considering the above-stated facts, there comes up a problem that the so-
called Aksobhya Family Order (the arranagemnt of Aksobhya to be placed
in the center) and the Vairocana Family Order (the arrnagement of Vairocana
to be placed in the center) are treated in the same Sutra. That is, the Ist
Family Order is to be seen in the following chapters: the 1st, 6th, 9th, and
the 17th, while the 2nd Family Order is mentioned in the 2nd, 3rd, 7th, 12th
and 13th chapter.

Aside from the 18th chapter, here is the fact that the order of the Five

14) IEjE Vol. 18. p. 481c~482
15) IEM Vol. 18. p. 484a
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Buddhas differs from each other, in the 1st part of -the Siitra (chapter 1~
chapter 12), also in the 2nd part of the Satra (chapter 13~chapter 17). Now
in terms of its history and the process of its growth, what can it be inter-
preted ? Let me presume how it came about. It was in the age when each
of the 1st and 2nd parsts of the Stitra was amplified in contents that some
chapters were added to the original for some reason or other taken from some
different kinds of siitras. The original Stitra was thus extended to the 17
chapter one and later one more chapter was added, and finally to the present
one of 18 chapters or to the large type of the manufactures now preserved
in the Tokyo University Library, both of which have been handed down from
generation to generation. From this, it is presumed that the Guhyasamaja-tantra’s
description of the Five Buddhas tells us eloquently of the process of its de-
velopment.

Another assumption is that the Guhyamajara-tantra itself had originally two
varieties of the family orders of the Five Buddhas for the sake of chanting.
Suppose this Tantra were transmitted from mouth to mouth among the people
of rather low intelligence, there possibly could exist such inconsistence in the
seating order of the Five Buddhas.

But viewed from the standpoint of the theory of Five Buddhas in the last
paragraph of the 1st chapter in (III) as shown above, is the key point of

the Guhyasamaja-tantra, there still remains room for some doubt in this as-

©16) Shoun Togano: A study on Mandalas (pp. 329)
Gist: The Five Buddhas are considered as the embodiment and personification of
abstract immateral beings. According to the professor, this family of Buddhas
came out with the intention that people might unify their mental faculties and
devote themselves to an object of worship—a pre-requisite to the practice of eso-
teric Buddhism. )

17) The developing Process of Esoteric Buddhism (pp. 80) by Yikei Matsunaga
Gist: Prof. Matsunaga points out that Vairocana main Buddha comes back and
other four Buddhas are substituted by females ones (Vajra, Gauri, Variyogini and
Vajradakini). But he has no comments on the problem of the two primary Bud-
dhas existing as the head of sach of their families has much to do with the str-

ucture and growing process of the Guhyasamaija-tantra,
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sumption, particularly so from a practical side of dhavana.

Furthermore, there is a problem of how and why the Vairocana Family
Order came to be replaced by the Aksobhya Order, and what illustrations of
it could be found in the other scriptures of esoteric Buddhism.

In this connection, there needs further study of the more fundamental kind
as to the relationship between the 1st Family Order and the 2nd Family Order.
" That is, the process of how Vairacana came up as the primary Buddha must
be examined and made clearer, though it has been generally understood that
the Gandavyiiha Sttra is closely related to the primery Buddha. At the same
time, the problem comes up of how and when Aksobhya appeared as the
«chief Buddha, though the idea of east-side Aksobhya is seen in the Mahaya-
nasiitra, such as Prajiidparamita-siitra and Saddharmapundarika-sitra.

In addition, the process of how it came to be related to the Buddhanama-
sttra in the structure of the Five Buddhas is yet to be made clear. Though
lots of studies have so far been made in connection with the Five Buddhas,
no definite conclusion has been reached as to whether the four Buddhas of the
Buddhistic family that surround Vairocana are to be regarded as the incarna-
tions of the primary Buddha or as mere guardians of Him. And these studies
have to be made without prejudice, as a matter of course, entirely free from
the sectarian cords of Buddhism.

The problem of the Five Buddhas in this text, from my point of view. is
basically concerned with the structure and the growing process of the Guhya-

smdja-tantra, the esoteric Buddhism.

18) Abhisamayalamkaraloka Prajuipatanrita Vakahya: Ogiwara E. p. 745 p. 835 p.
874 p. 875 p. 890.

19) Saddharmapundarika-sutra: Ogiwara E. p. 162 (the Derge E. 70b, IE® vol.
9. p. 25 B)
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