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At the time when Gautama Siddhartha attained Buddhahood, he despaired 

tof preaching on the details of his enlightenment which he attained under 

the bodhi-druma, because it was so deep and profound that he thought people 

who heard him could not understand him. It is said, however, by the earnest 

irequest of Brahmadeva he at last spread out the teachings of dvadasanga-

pratitya-samutpada at first and continually inculcated catvary arya-satyani 

and arya-astangika-marga. This fact indicates that the teaching of Buddhism 

is deep and profound and the thought of gambhira was existent at the be-

ginning of it. The doctrine of paticca-samuppada (pratitya-samutpada) 

explains the fundamentals of existence and cognition of all things in human 

life, and cattariariya-saccani (catvary arya-satyani) is the basic concept 

of the enlightment and ariya-atthangika-magga (aryastaingika-marga) is 

the practice in the enlightenment. 

  The fact that the teaching of Buddhism is deep and profound is expressed 

in various ways at every occasion. In Early Buddhism, however, we can find 

two kinds of gambhira; one of them is regarding paticca-samuppada and

the other is about tanha-khaya and nibbana. Gambhira means to be too 

deep and profound to understand. GambhIra in paticca-samuppada is described

in Early Buddhism as follows.

This coexists with that. This does not exist without that. When this comes into 

  being, that becomes esistent. This and that come into being together. (Imasmim 

  sati idam hoti, imass' uppada idam uppa j jati, imasmin asati idam na hoti, imassa 

  nirodha idam nirujjhati1).)

Gam.bhi ra in tanha-kkhaya and nibbana means tanha which is the cause of

1) S. 12. 37. Natumha. v. II, p. 65. S. 12. 41. Pan-ca bhayani verani. v. II. p. 70.
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various sufferings or mental struggles become extinct and finally becomes; 

calm in mind. The former means it is difficult to understand the meaning,. 

of pati cca-samuppada and the latter means it is difficult to be free from

ignorance, pain and affliction. 

 The teaching of Early Buddhism does not seek after birth and extinction,. 

going and coming, uniformity and diversity, cessation and permanence. Be-
cause an inquiry into these things is insignificant. What Early Buddhism, 

made efforts to know was to understand the cause of pain and pleasure in, 

mind in order to obtain wright knowledge about enlightenment. Those who.. 

understand the cause thouroughly and are aware of the real state of thing as it 

is can be free from the restraint of suffering in the three worlds, sangai

which are kama-dhatu, rupa-dhatu, and arupa-dhatu. All the illusions which 

disturb the human mind are the sources of pain and suffering in human life

In the buddhist scripture it is said that raga (passion), dosa (hatred) and

moha (stupidity) are three poisons which produces all the evils. 

 The early buddhist scripture says that 'vedana, sauna and cetana come

out with the arising of phassa or samphassa'. Vedana is a feeling which 

comes out with phassa produced by uniting indriya, visaya and viuuana2). 

Indriya is a subject in cognition. Visaya is an object in cognition. Viuuana

is a way and a means in cognition. Sauna is the mental function produced 

by drawing the image of an object in mind. It is also caused by phassa. 

Cetana is the volition which stimulate the mind to make the preceeding of 

conduction viz. sankhara. In the early Buddhist scrupture vedana, sauua

and sankhara are called nama with vin"n"ana. And it is described that nama' 

and rupa build up pan"ca-upadanakhandha, human being. 

 Nama-rupa in paticca-samuppada is pauca-upadanakhandha as abovemen-

tioned. Pauca-upadanakhandha is phassa formed on the ground of subjectivity 

in nama and objectivity in rupa. Pauca-kandha of nama-rupa in epistemo-

logical system of paticca-samuppada is ontological being brought for the 

formation of cognizance. In early scriptures it is, called bhuta that means,

2) S. 35. 130. Hal'iddaka. v. IV. p. 115.
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existence3).

In the ontological system of paticca-samuppada, it is described that phassa 

causes vedana, vedana causes tanha, tanha causes upadana, upadana causes 

bhava, bhave causes jati, jati causes jara-marana. In another scripture, howe-

ver, it is described that tanha causes upadhi and upadhi causes jaramara-

na4). According to the despription of the commentary it is said upadhi is pan-

ca-upadanakhandha. 

 Vedana, sanna and cetana - in panca-upadanakhandha are called nama as 

vinnana is. If the phassa is composed of nama-rupa and vinnana, we are 

able to decide that panca-khandha is that which causes human existence and 

cognition. When we consider about the formation of cognition, we can pre-

sume that there exists phassa between rupa and vedana in panca-khandha. 

And by feeling (vedana) the conception is constructed in human mind. When 

the subject caught the object by feeling, the conception (sanna) is construted. 

Being transmited the conception by the- subject, an aspect of consciousness 

comes out. 

 We can find two kinds of phassa. One of them is phassa in 'tinnam san-

gati (the oneness of three matters)', that is indriya, visaya and vinnana.

And the other is that which is composed of nama-rupa and vinnana. These 

two kinds of phassa are connected with each other in mutual circulation. 

The circulation of vinnana in these phassa is as good as two kinds of 

phassa in panca-khandha or nama-rupa. In this way ontological and episte-

mological meanings in pan"ca-khandha are involved in phassa. 

 Phassa involves two meanings of gambhira, that of paticca-samuppada 

and that of tanha-kkhaya at the same time, that is the reason why the me-

aning of phassa is too deep and profound to understand5). 

 What Buddhism puts importance on is to know the causality of pain and 

pleasure in human mind. The causality of pain and pleasure is due to three

3) S. 12. 12. Pagguna. v. II, p. 13. 

4) S. 12. 66. Sammasa. v. II. p. 108. 

5) S. 35. 136. Agayha. v. IV, p. 127. 

6) S. 35. 189. Balisika S. 36. 3, 4. Pahana, S. 36. 6. Sallena. S. 36. 7. Gelanna.
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poisons, viz. raga, dosa and moha which come from phassa6). These three 

poisons produce all illusions. People are cursed with these three illusions "and 

they wander the three states of existence through. To know this causality 

is to understand the real state of all things. If we are able to understand 

it, we become free from the restraint of suffering in the three worlds. 

Parinn"eyya-dhamma for vimutti, that is, dhamma to be known in Early 

Buddhism are panca-khanda, cha ayatanani, catvari mahabhutani, paticca-

samuppada, samudaya-vayadhamma, sabbe sankhara dukkha, sabbe sankha-

ra anicca and sabbe dhamma anatta. They are all the original causes of 

phassa, phassa themselves, the development of phassa. And to be ignorant 
of these things is the cause of the arising of human illusions and sufferings. 

Dvadasanga-paticca-samuppada consist of two systems. The one is the 

system- that vinnana causes nama-rupa, nama-rupa causes cha-ayatanani, 

cha-ayatanani causes phassa. The other is the system that phassa causes

vedana, vedana causes tanha, tanha causes upadana, upadana causes bhava, 

bhava causes janti and jati causes jara-marana. The former is the episti-

morogical system. and the latter is the ontological system. In Dasanga-paticca-

samuppada it is said that vin"nana causes nama-rupa and nama-rupa causes 

vinnana, and then nama-rupa causes cha-ayatanani, cha-ayatanani causes 

phassa. From such an argument we can consider that vinnana and namaru-

pa constitute phassa and internal six ayatanani and external six ayatanani 
consist six phassa. Vinnana, nama-rapa and cha-ayatanani are materials 

which constitute phassa, and its causation is logical and spacial. Phassa causes 

vedana which causes tanha and tanha becomes the original source of human 

being. Its causation is psychological and temporal. Therefore phassa is situa-

ted between two systems and at the same time it is the foundation of the

two. It must be said that phassa is the basis of recognition and is also the

origin of arising kilesa. This fact indicates that it is difficult to know the

real state of phassa, both epistemorogically and ontologically.

 The final aim of the teaching in Early Buddhism is the extermination of

worldly desires and its conclusion is that knowing phassa as it is makes

us get the peace of mind. In Early Buddhism it is-taught that-tanha becomes
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extinct when we know phassa exactly as it is. Knowing phassa exactly is 

to know paticca-samuppada exatly. Gambhira of tanha-kkhaya and gam-

bhira of paticca-samuppada arrive at gambhira of phassa.7)

In order to know the causality of suffering, Early Buddhism adopted two 

means. They are called 'dhamma pannatti' and 'ayatana pannatti'. Pannatti 

means the bridge between 'to know' and 'to be known'. Dhamma pannatti 

is the means of practical philosophy and ayatana pannatti is the means of 

epistemology. Pannatti is to make the truth known and is an institute for 

investigation of the truth. Pannatti has the meaning of pannapeti which 

spread out between pajanati and pannayati. Pannatti is to make people find 

out the truth in the deception and the falseness, and to make people regard a 

false being as a provisional being. And Pannatti is also to make avijja turn 

into vijja. 

Dhamma pannatti is the establishment of cattaro satipatthana, cattaro 

iddhipada, cattaro sammappadhana, pancindriya, panca-balani, satta-boj-

jhangani, ariya-atthangika-magga. They are dhamma for leading to enligh-

tenment. Ayatana pannatti is cha ajjhattikani.ayatanani and cha bahirani 

ayatanani, and they are those of cakkhu and rupa, sota and sadda, ghana 

and gandha, jibha and rasa, kaya and photthabba, mano and dhamma. 

They compose cha phassa-kaya co-operating with cha vineana. 

Six sense-organs and six objects of corresonding to sense-organs produce 

six types of conscionness. These six sense-organs, objects of cognition and 

six types of consciousness make up phassa which produces various kinds 

of sense and feeling. To understand dhamma pannatti and ayatana pannatti 

is to see phassa as it is. We must study both sides of pannatti which leads 

to the truth.

7) s. 35. 136. Agayha. v. IV. p. 127.
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