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Asvabhva's aCommentary on Alokamdla 

ShOd® Kurihara 

In the Tibetan bsTan 'Gyur, there are three texts ascribed to Asva-

bhava:

(1) Mahayanasutralamkaratika [MST] 

(2) Mahayanasamgrahopanibandha [MSU] 

(3) Alokanialahrdananda jananitika [AMT] 

Among these three texts, little research has been done on AMT. One of 

the reasons is that until recently there was no critical edition of Aloka-

mala [AM] or AMT. In 1985, a critical Sanskrit and Tibetan edition of 

AM was published by Christian Lindtner in Copenhagen". We may ex-

pect to see, more research on this topic. 
 One of the main controversial issues is whether Asvabhava, the author 

of AMT, wrote the other two works, MST. and MSU. Lindtner believes 

that all three works were written by one person. According to him, the 

period of Asvabhava, the commentator on AM, was as early as 500 AD". 
However, some scholars do not agree with Lindtner. They suspect" or 

believe' according to the Tibetan Buddhist historian, Taranatha, that 

there were two Asvabhavas. One was the author of MST and MSU, while 

the other was the author of AMT. But the following question' remains 

unanswered : When was the period of AMT's author? 

 Careful reading of AMT provides a, hint of great importance concerning 

this chronological issue: AMT's author knew some original theories of 

Dharmakirti (600-660), one of the greatest Buddhist logicians. Consequently, 

the period of AMT's author must be later than that of Dharmakirti. The 

theories of Dharmakirti which I call here are 

(1) the two logical relations (pratibandha): identity (tadatmya) and 
causality (tad utpatti).

(2) successive or simultaneous [accomplishment of] causal efficiency 
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(kramayaugapadyarthakriya). 

AMT's author comments on AM using these theories5), as we shall clearly

see in the following examples. 

(1) tadatmya and tadutpatti 

From the standpoint of Vi jflaptimatrata, Asvabhava denies pratibandha 

between a word (sabda) and its external object (bahyartha).
"[There is no pratibandha between a word and its object.] In fact, pratibandha

is of two kinds: tadatmya and tadutpatti. Among these [two pratibandhas, first,

there is] no tadatmya [between a word and its object, ] because [their] essential 

properties (svabhava) are different. [Secondly, there is] no tadutpatti. [If there
were, one would fall into] the absurdity that the one-moment-previous con-

sciousness (samanantarapratyaya) does not exist."6)

First, just as. the word "fire" does not burn our lips, a word and its 

object are by no means identical. Consequently, there is no tadatmya bet-

ween them. Secondly, Asvabhava, as a Vi jn.anavadin, asserts that a word 

as content of present consciousness arises from its samanantarapratyaya,

and not from its external object. Consequently, there is no tadutpatti

between them. In this way, Asvabhava negates both tadatmya and ta-

dutpatti. 

It is originally Dharmakirti who uses the alternative of tadatmya and 

tadutpatti for pratibandha. Here Asvabhava uses these terms in the same 

way as Dharmakirti does. 

(2) kramayaugapadyarthakriya 

Asvabhava uses this term in order to deny the doctrine of the Bahyar-

thavadins that God (Isvara) created the world with atoms (paramanu), 

in the following way:
"Because he (=God) is permanent, he cannot accomplish the causal efficiency 

(arthakriya) neither successively (krama) nor simultaneously (yaugapadya). 

 Hence God is not the cause for the variety [of the world]."7)

God, according to the Bdhyarthavadins, is immutable, and performs 

arthakriya, which is his function as the Creator. On the contrary, accor-

ding to Asvabhava and, of course, Dharmakirti, immutability and arthak-
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riya are mutually contradictory. Dharmakirti used kramayaugapadyar-

thakriya in Pramanaviniscaya for the first time". In this paper, however, 

let us examine his later work, Vadanyaya, where he concisely takes up 

this term in his proof which shows that the reason does not occur, where 

the contrary of the property to be inferred occurs (sadhyaviparyaye ba-

dhakapramana). Dharmakirti presents the prayoga as follows: 
"All that is existing or produced is impermanent, such as a pot and so on. Sound 

is [what is existing or produced]."9)

It is in order to fix the pervasion (vyapti) of this prayoga that he uses 

sadhyaviparyaye badhakapramana. Though this prayoga contains two

reasons (hetu), I shall examine here only one, "existence," hereafter for 

lack of space.

To fix this vyapti is to exclude the hetu "existence" from"immutability, " 

which is the contrary of the property to be inferred (sadhya), "mutabi-

lity. For Dharmakirti, existence means arthakriya. In conclusion, all he 

has to do is to prove that immutability is not connected with arthakriya. 

Here he examines arthakriya in two ways : krama and yaugapadya. He 

says:
"What can accomplish the causal efficiency neither successively nor simultane-

ously does not have any capacity (sa7narthya) [on result. Consequently, it does not 

 exist]. What is permanent is that."10)

In this way, it is proved that immutability is not connected with artha-

kriya in any way. Thus the vyapti mentioned above, "All that is existing 

is impermanent," is successfully fixed.

In AMT, Asvabhava uses these two ways of examining arthakriya, 

both of which are clearly derived from Dharmakirti. It is therefore quite 

certain that Asvabhava knew Dharmakirti's sadhyaviparyaye badhakapra-

mana.

From this evidence, our conclusion is as follows: 

Asvabhava, a commentator on AM, must have lived after Dharmakirti.

Accordingly, his period was later than the middle of the seventh century. 

 Still remaining is the question whether the three works ascribed to
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Asvabhava were all written by one person. More research, both philolo-

gical and historical, is required to answer this question.

TEXTS AND ABBREVIATIONS 

AMT : Alokamalahrdanandajanangika (Asvabhava)

(Tib.) D (3896) ha62a4-108b7 N (3861) n.o337a6-390b7 
P [146] (5869) no357a5-419a3 C ha62a4-108b7

VN: Vadanyaya (Dharmakirti) 

(Skt.) "Dharmakirti's Vadanyaya, with the Commentary of antaraksita,"
-ed. R. Sankrtyayana, Appendix to Journal of the Bihar and Orissa Re-

search Society 21, Patna, 1935-36.
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