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A comparative study of Saddharmapundarika-
stitra and Mahabharata

——concentrating on Tathdgatdyuspramana

parivarta and Bhagavad-Gitd

Norio Sekido

The Saddharmapundarika-satra (<S. D. P.) and Mahabharata (<MBh.)
belong to the separate religious system, Buddhism and Hinduism, but the
Chapter XV-Tathagatayuspramanaparivarta (<T.P.P.) of S. D. P. and
Bhagavad-Gita (<Gita) the Chapter XXV to XXXXII of Bhisma Parva
in MBh. are somewhat similar in contents. So, in the present paper an
attempt has been made to put a glance on this similarity.

The word “pundarika” used in S. D. P. was directly influenced by the
Krsna-cult of the Vedanta® and Giza®. But, in the opinion of Maurice
Winternitze, it is the spirit of the Puranas of which we are reminded by
every line of the S.D. P., at the times the Buddha of the S.D. P. re-
minds us of the Krsna of the Gita®. Futhermore, according to Prof. K.
A. Nilakanta Sastri and the fellow scholars, it contains many good pas-
sages that have paralleled in the Giza®.

The Chapters I to XXII of the S. D. P. came into existence sometimes
between 40 and 220 A. D.%, on the other hand. Gita was composed about
before the Christian Era and it was inserted in the MBh. in the beginning
of Christian Era®.

Buddha makes a show of it and appears in the world of the living
beings according to the S. D. P.

rji yada te mrdu mardavasca utsrstakamaédca bhavanti sattvah /

tato aham $ravakasamgha krtva atmana daréemyahu grdhrakite //

sadadhisthanam mama etadidréam acintya kalpasahasrakotyah /

na ca cyavami itu grdhrakitat anyasu $ayyasanakotibhisca //»

The same thing has been said in other words, in the teachings of Krsna
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in the Gita®.

On the other place in S.D. P., Buddha says that I am everything in
this world, as I am a doctor, father of this world and master of all the
subjects.

yameva ham lokapitd svayambhih cikitsakah sarvaprajana nathah /

viparita miidram$ca viditva balan anirvrto nirvrta dar§ayami //

In Gita also Krsna says that I am everything in this world, as the father
of this world, mother despenser and the grandfather etc.

pita ‘ham asya jagato mata dhata pitamahah /

vedyam pavitram aumkira rk sama yajur eva ca //1®
But in one place Krsna considers himself as the medicine not a doctor
like Buddha in S. D. P.

aham kratur aham yajfiah svadha ‘ham aham ausadham /

mantro ‘ham aham eva ‘jyam aham agnir aham hutam /1

About this context Kuamarajiva says in his chinese translation of S.D.P.
that Buddha considers himself a doctor for all the living beings and he is
the best among the doctors who gives the supernatural medicine for the
liberation of entire living creatures of this universe!®.

Through the above-said instances it is clear that T.P.P. is the book of
$raddha on Buddha as well as Gita is a book of bhakti yoga related to
Krsna, clarified their positions by saying that they make the show of their
own and they themselves appear in the world.

Futhermore they put the stress that whole world is their own form but
in this context Buddha goes one step forward by saying that he is a doctor
not the medicine as Krsna says. This whole discussion shows that Buddha
and Krsna can be interpreted as the Saguna forms of the supreme being
so both of these books namely T.P.P. and Giti are the books of éraddha
and bhakti yoga respectirely.

The term éraddha is indicated in T.P.P.'® On the other hand, bhakti-
yoga can be seen in Gita. The Gita recognizes the value of faith or
¢raddha in whole of its manifestation. But the bhakti yoga with its various

states, is possible only through para-éraddha, which is free from trigunas
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(satva, rajas and tamas), therefore this nirguna (Avyakta i. e. unmanifest) has
the indiscribable relation, with bhakti or para-éraddha which is supposed to
be worshiped. Moreover the Gita also deals with an another category of
devotion wellknown as sattviki-sraddha. In this way, the nature of §raddha
and bhakti is almost dependent to each other in MBh. as well as S. D. P..
Both of these have their roots in ‘Adhimukti, according to the S. D. P..
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