Some Problems of the Kuan-wu-liang-shou-ching

Fumihiko Sueki

I. The Text of the Kuan-ching
Although the Kuan-wu-liang-shou-ching BLIERFFIE (Kuan-ching) is one of
the main éﬁtras of the Pure Land tradition of Buddhism in China and Japan,
neither an original Sanskrit version of the text, nor a Tibetan translation is to
be found. As for the Chinese translation, only one is known to have been done,
that which is said to have been translated by Kailaya$as or Chiang-liang-yeh-
sha ERHRE, a monk who came from Central Asia to South China in the
beginning of the Yiian-chia JGFF era (A. D. 424-453)D. Apart from this single
Chinese version, two fragments of the Uigur Kuan-ching survive, but they
themselves are thought to have been translated from Chinese?. For this reason,
it is most important to investigate the various editions and manuscripts of the
Chinese Kuan-ching extant today. The editions and manuscripts that I have
had the chance to consult are as follows:
1. Korean edition [K), used as the base text of the Taisho Tipitaka 365,
Vol. 12, pp. 340-346. The original text was also reprinted recently.
2. Old Sung edition [S,), belonging to the Library of the Imperial Household
Agency, Tokyo.
New Sung edition [S,).
Chi-sha edition [S;), a private edition circulated toward the end of the
Sung dynasty. I have consulted a microfiche edition of this text belonging
to Tokyo University.
Yiian edition [Y).
6. Ming edition [M].
Sz, Y, M are found in the footnotes of the Taisho Tipitaka. I have not
seen their original editions.
Kamakura edition belonging to the Gotd Museum in Tokyo [G).
Popular edition [P], used in the Jodo Sect and the Jodo Shin Sect in Japan.
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It is included in the Jodo-sha-zensho, Vol. 1, pp. 37-51, and the Shinsha-
shogyo-zensho, Vol. 1, pp. 48-66.

9. Mss. discovered from Tung-huang (TMs). There are altogether 39 Mss.,

21 Mss. belonging to the British Museum and 18 Mss. belonging to the
Peking Library®. I have consulted the works on microfilm and in photo-

graphic copies belonging to Tokyo University.

10. Ms. written by Myohen in 1192, belonging to the Goté Museum in Tokyo

(MM). Myohen BHJE (1142-1224) was a priest of the Shingon Sect, who
studied Pure Land Buddhism under Genkd (Hénen)-

11. Ms. written by Shinran with experts from severl commentaries (SM),

belonging to Nishi Honganji. A photo-reproduction of this Ms. is contained
in the Shinran-shonin-shinseki-shasei, Vol. 7, pp. 1-64.

Now I would like to present some examples how the text is emended through

the comparison of these editions and manuscripts.

1.

According to K and S;, after each of the 16 meditations, Bhagavan says “If
you practise the meditation in this way, it is called the true meditation. If
you do it in other ways, it is called the wrong meditation (e 2 %i% % % IEHE,
MR 4 B FE) . Other editions and Mss. have this passage only after the
third, sixth, seventh, ninth and tenth meditations. Probably the latter is the
original form and the former is a revised one.

When ministers Candraprabha and Jivaka remonstrate with AjataSatru
against killing his mother, they say, “AE fEik,” according to Ss, G, P, MM,
SM and TMs®. This may be interpreted in two ways, either “We should
> or “You should not remain here.” But according to K,

S1, Se, Y and M, the ministers say, “FRZ&EAREEHERIL,” which means, “We

should no longer remain here”; there is no ambiguity. I think the former

not remain here,’

is older and the latter is a revised reading.

After the second meditation, it is said “MERRREER:, [HZILE,” according to
Ss, M, G, P and SM, that means, “Only excepting the time of sleeping, you
should always keep this in your mind.”® But according to K, Si, S, Y,
MM and TMs, “fE” is changed to “#& (eating)”. This would suggest that

the latter is the original form®.
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II. The Formation of the Kuan-ching

According to the recent studies, it is very doubtful that the Kuan-ching was
formed in India. Some think it originated in Central Asia” and some think it
was formed in China®. I would like to suggest two points, one in support of
the former opinion, the other for the latter.
1. When queen Vaidehi, the heroin of the siitra, brings food secretly to her
husband in prison, the method she devises is “Mixing ghee and honey with
wheat flour, she dabbed it on her body and filled her ornaments with the juice
of grapes (UBREMD A%y, HERPREE”. A similar expression is found
in the Wei-sheng-yuan-ching FAEFEH%IO but an even closer one appears in the
Sanghabhedavastu (Sbh) of the Vinaya of the Milasarvastivadin. According to
the Chinese translation of Sb% by I-ching, “Mixing ghee and honey with wheat
flour, she dabbed it on her body and filled the holes of her foot ornaments
with water (PABFZE % m AFL P k)" 1D, The Sanskrit text of Sbh has
the same meaning!?. Probably the author of the Kuan-ching knew the expre-
ssion of Sbh and adopted it transforming the latter half. But Sbh was trans-
lated into Chinese more than two hundred years later than the Kuan-ching.
Therefore the author of the Kuan-ching would have known the story before
it was translated into Chinese.
2. On the other hand, it is also possible that the Kuan-ching was influenced
by Chinese thought. I would especially like to single out the section of the text
concerning the nine grades (Juf) of the type of persons who will be reborn
in Sukhavati!®. In Indian Buddhist literature, division of human beings into
nine grades according to their virtues has no precedent. Of course, in the Abhi-
dharmakosabhasya the kle$ah of each bhami are divided into nine, from
mrdu-mrdu (FTF) to adhimatra-adhimatra (- E)¥. But it is not a classification
of human beings. On the contrary, division of human beings into nine grades
according to their virtues was popular in China. “A table of famous persons
in ancient and modcrn times (#4 A3)” contained in the Han-shu {3 is well
known. In that table, many persons from the mythical age to the ruin of Ch’in
2 are classified into nine grades, where the highest of the highest (- ) are
the saints (B A), and the lowest of the lowest (T F) are the ignorant persons
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(&A). Later, since the time of the Wei i dynasty, the system of the Chiu-
p’in-chung-cheng JuihHIE was adopted. It was a system of appointment of
officials on the basis of nine grades. The Kuan-ching which purports to have
been translated by KalayaSas may have some connection with these ways of
thinking.

Taking these facts into consideration, any conclusions concerning the forma-
tion of the Kuan-ching remain tentative, although it is conceivable that the
text was formed somewhere in Chinese Turkistan under the influence of Chinese

thought, maybe in Chinese language from the beginning.
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