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(THE THIRD CHAPTER)

(The opponent questions;) Now what are the primordial Matter and others, 

from which the soul should be discriminated? (The author) replies;

They are the primordial Matter (prakrti), the Intellect (buddhi), the Ego-

tizing organ (ahankara), the subtle Elements (tanmatra), the eleven sense 

organs (indriya) and the gross Elements (bhuta) in sum just 24."

The quality (guna), the action (karman) and the generality (samanya) are 

included in them because a property and one who has property are iden-

tical (dharma-dharmy-abhedena). Here to be the primordial Matter means di-

rectly (or) indirectly to be the material cause (upadanatva) of all the mo-

dification (vikara), because its chief work (prakrsta krtih) is formed of tra-

nsf ormation (parinama), -thus is the etymology (of prakrti). The primordial 

Matter (prakrti), the Capacity (sakti), the Unborn (aja), the Principal (pra-

dhana), the Unevolved (avyakta), the Dark (tamers), the Illusion (maya), the 

Ignorance (avidya) and so on are the synonyms') of the primordial Matter. 

For the traditional scripture says; 
"Brahmi (the Speech) means the science (vidya) and the Ignorace (avidya) 

means illusion (maya) -said the other. (It is) the primordial Matter 

and the Highest told the great sages2)." 

And here the satt va and other three substances are implied (upalaksita) as. 

the state of equipoise (samyavastha)3). (The mention is) limitted to implication 

1) brahma avyakta bahudhatmakam mayeti paryayah (Math. ad SK. 22), prakrtih 

pradhanam brahma avyaktam bahudhanakam mayeti paryayah (Gaudap. ad SK. 22),
自性 者 或 名勝 因或 名 爲梵 或 名衆 持(金 七 十 論ad. SK. 22).

2) Not identified yet.

3) sattva-rajas-tamasam samyavasta prakrtih (SS.1.61.).
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(9) The Essence of the Samkhya II (M. Honda) 

in order to warding off the produced sattva and others. And the state of 

equipoise is to say the un-produced state (akaryavastha) i. e. the state not 

accumulated (asamhanana) by the relation of diminution and addition (nyuna-

dhika-bhava). On the contrary what consists of the Great and others consists 

of produced sattva and others, never be in the un-produced state. Therefore 

this (un-produced state) is excluded (in the Great and others). It is said 'implied' 

in order to prove the state of the primordial Matter even in the uneven 

state. But the meaning of the limit of what is implied is extracted by sa-

ying 'un-produced'4). One should not fancy that the primordial Matter, 

(though) consisting of sattva and others, has excelled (atirikta) sattva and 

others (on the other hand). 1) For it is denied in the Samkhya Sutra that 

sattva and others are properties (dharmatva) of the primordial Matter, be-

cause they are the natures of the primordial Matter; 
"Sattva and the others are not properties of it, because it consists of

them5)." 

and 2) for it is said also in the Yoga Sutra and the commentary upon 

it6) that the constituents (guna) are nothing but (the nature of) the primor-

dial Matter. Further 3) for it is useless to think that the primordial Matter 

is different from the constituents when (we think that) the result is produced 

only from them. As regards the words 'the constituents of the primordial 

Matter and so on' one should understand that it is like (to say that) trees 

of forest. But a sentence which (teaches that) sattva and others are the 

production (karya) of the primordial Matter by saying; 
"

sattva, rajas and tamas have been constituents of the primordial

Matter7)."

certainly intends (to mean) that they are the produced sattva and others

having the Great principle as their cause, because (otherwise) this (sentence) 

contradicts the words that the constituents are eternal. For it is heard 

4) The meaning is not quite clear. Is something wrong with text? 

5) SS. VI. 39. 
6) cf. Yoga Sutra II. 18.

7) Bhagavata P. XI. 245, see Samkhyapravacanabhasya p. 37, 1. 36.
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(in the heavenly scripture) that the creation of the Great and others comess 

from the uneven (state; vaamya) of the constituents. And this uneven state, 

as they have kinds (jatiya) and movings (valance), is the transformation 

which is possessed of the fruit called light (prakasa) and others excluded 

from the other constituents and is suitable for a practical usage (vyavahara) 

of sattva and others. One should think that the view (paksa) of 28 princi-

ples8) also is justified by this (statement). And it is known in the heavenly 

scripture that the uneven state is nothing but a usage of sattva and others, 

e. g.
"In the beginning this (world) was darkness (tamas) alone. When impelled 

by the Highest it moves on to unevenness. That, verily, is the form of 

passion (rajas). That passion, indeed, when impelled, moves on to uneven-

ness. That, verily, is the form of goodness (sattva)9)." 

And the three beginning with sattva, though being substance (dravya), 

are called with the word guna (quality), as they are independent (anasrita), 

material cause (upadana) and so on, because 1) they have qualities (guna) 

of pleasure (sukha), brightness (prakasa), lightness (laghava), calmness (prasada) 

and others and 2) have conjunction (samyoga), separation (vibhaga) etc. 

(each other)10) and 3) assist (upakarana)11) and 4) bind (bandhaka)12) the soul, 

like the sense-organ (is called) indriya and other (cases). On the other hand 

the constituents are expressed as having pleasure, misery and fainting 

(moha) as their natures, because the property and the owner of the property 

are inseparable (or identical; dharma-dharmy-abheda), as in the case that the 

mind is (expressed as) having consideration (sankalpa) as its nature. Among 

them sattva, though having pleasure, calmness, brightness and many other 

properties, is chiefly called of pleased nature. Thus also rajas, though ha-

ving misery, foulness (kalusya), rise (pravrtti) and many other properties, 

8) Adding three gunas to the ordinary 25 principles. 
9) Cf. Maitr Up. V. 2. 

10) samyoga and vibhaga are included in guna in the Vaisesika school.
11) guna can mean 'co-efficient'. 
12) guna. also means 'rope'.
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is chiefly called of miserable nature. As well as tamas, though having 

fainting, covering (avara), hindering (stambhana) and many other properties, 

is chiefly called of faint nature. Only these properties are the definitions 

Qaksana) of these (constituents). And the appellations (samjna) of sattva and 

others are significant (anvartha). For, by the etymology that sat means the 

being (bhava) and sattva the being highest (uttamatva), the highest (uttama) 

assistant of the soul as chief (pradhanya) property is the meaning of the 

word sattva. And the intermediate (madhyama) (assistant of the soul) is the 

meaning of the word rajas, because it joins affection (raga). And wickedness 

(adharma) is the meaning of the word tamas, because it joins wickedness 

and covering, and everyone of these sattva and others makes innumerable 

modifications (vyakti). For Samkhya Sutra says; 
"Through the properties of lightness etc. the constituents agree with, 

 and differ from each other13)." 

 In this sutra, indeed, many sattvas agree with (sadharmya) by lightness 

etc. (and) just with which rajas and tamas disagree (vaidharmya). In this 

way by movement (calatva) etc. and heaviness (gurutva) etc. many rajas and 

1 tamas (agree with). Thus both (rajas and tamas) are described. Further, if 

the three beginning with sattva were no more than a modification each, 

these three must be said to be all-pervading (vibhu), because (in that case) 

the heavenly scripture (must) teach the simultaneous creation (srsti) of many 

worlds (brahmanda) and others. And also it is not possible that the results 

(karya) have an endless variety (vaicitrya). One should not say that these 

would be variety due to the variety of conjunction (samyoga), because it is 

not possible that these all-pervading three constituents have variety of 

conjunction by themselves, and because there is no other substance which 

can cut them in pieces. Therefore sattva and others are the endlessly mo-

difiable substances. Among them, however, the word triad (tritva) is proved 

by three limitting conditions (upadhi) which divide the sattva-ness and 

others, just like the word 'nine substances' in the Vaisesika school. And 

13) SS. I. 128. 
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these sattva and others are properly of atomic (anu) and (at the same time) 

all-pervading size, because otherwise it is inconsistent (virodha) with the 

word that the nature of rajas is moving, and because to be the cause of 

ether (akasa) is suitable for all-pervasion, further because it is not reason-

able that the results are limitted while all the substances as their causes 

are all-pervading. 

 (The opponent questions;) Thus are the earthen (parthiva) atom and others 

already spoken by Vaisesika, (therefore) the primordial Matter is supera-

bundant (ayata). (The author replies; This is) not (correct), because (their 

assertion is) distinguished from ours (in the following point) that (according 

to them) to be earth etc. cannot be in the causing substances by want of 

the smell and other qualities. This is told in the Visnu Purana and others; 
"The unevolved (avyakta) cause is the preeminent (pradhana), the premor-

 dial Matter, subtle, eternal and of existent and un-existent nature (sad-

 asad-atmaka)t that is related by the most excellent sages. This is devoid 

 of sound (sabda) and touch (sparsa), not connected with form (rupa) etc., 

 (consisting) of three constituents, the origin (yoni) of the world and also 

 without original production (anadi-prabhava)14)." 

and so on. The inference of smell (gandha) etc. in the causing substances 

(karana-dravya) according to Vaisesika, however, is refuted by us in the 

(Samkhyapravacana) bhasyal5). 

 (The opponent questions;) Now even if so, there will be a ruin (ksati) of 

your settled doctrine (siddhanta) on undividedness (aparicchinnatva), singleness 

(ekatva) and inactivity (akriyatva) when the primordial Matter has a form of 

both atomic and all-pervading sattva and many other modifications. (The 

author replies; This is) not (correct), 1) because we denote the undividedness 

only by its being the primordial Matter in the form of causing substance, 

just like the smells can (be said to) pervade the earth (only) by its scen-

tedness (gandhatva). and 2) because our settled doctrine on the all-pervasion 

 14) Visnu Purana I. 2. 19; I. 2. 20c-d; I. 2. 21a-b; cf. Samkhyapravacanabhasya 

 p. 32. & Vayu Purana IV. 18-21. 
 15) Ad Samkhya Sutra I. 62, I. 65, etc. 
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of the primordial Matter can be reasonable only by the all-pervasion of 

ether and other material causes (prakrti). Further 3) because the non-exis-

tence of division (bheda) alone is the meaning of the word singleness (eka)-

as the soul and creation are absolutely different. For thus is understood

from the heavenly scripture; 
"One unborn16)."

Moreover 4) because the destitution (rahitya) of the determination (adhya-

vasaya), self-conceit and other acts can only means inactivity. (Finally) 5)

because otherwise the shaking (ksobha) of the primordial Matter taught in 

the heavenly and the traditional scriptures17) becomes unreasonoble. On the 

other particularities (vifesa) connected with the primordial Matter one should 

look at (my Sanpkhyapravacana) bhasya18). 

 The inference (on the existence) of the primordial Matter is as follows; 

1) The Great and other results whose natures are pleasure, misery and 

fainting are the results of the substance whose nature is pleasure, misery 

and fainting. 2) Because their natures are pleasure, misery and fainting. 3), 

Like clothes etc., bed to be made and others. And the heavenly and the 

traditional scriptures are the reasonings which favor (anugrahaka) this (infe-

rence). Thus the particularities of the induced (samanyato numita) primordial 

Matter should be understood through precept (sastra) and fitness (with rea-

soning; yoga), because an inference has nothing but generality (samanya) as 

its object19). 

 (The opponent questions;) The consisting of pleasure and others (sukhadika) 

is experienced (upalabhyate) only in the inner (part), what proof (pramana) 

which must have example is on the pleasure and others in the outer things? 

(The author) replies; The consisting of pleasure and others in the objects 

is proved as the internal organ (antakarana) is the cause (hetu) of pleasure 

and others, and not the highest-ness (uttamatva) and others connected with 

 16) Svet. Up. IV. 5. 
 17) Cf. Samkhyapravacanabhasya p. 58 (ad SS. I. 124). 

 18) Ad Samkhya Sutra I. 61. 75-6, 2535 etc. 
 19) Cf. Vyasa ad Yoga Sutra I. 25. 
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form (rupa) and others only is the restrictive (cause) to produce pleasure 

and others, because the highest-ness and others, when being in the form 

of genus (jati), incurs the mixture (sankarya) of genus with blue-ness, ye-

llowness and others, and because owing to the difference of the time the 

modification of form on single (thing) can produce pleasure and misery. 

Hence to possess pleasure and others means no more than to consist of the 

highest-ness and others. Moreover it is proper that a pleasure on object 

comes, like the notion (pratyaya) of a jar's form, also from the notion 

of the pleasure on woman, on sandal-wood and so on. But the further 

(explanation) should be called upon (my Samkhyapravacana) bhasya. Thus is 

the primordial Matter examined. 

 The Great-principle (mahat-tattva) will be examined (from now). From the 

primordial Matter the Great-principle called the Intellect (buddhi) is produced. 

It has the name Great (mahat) because it unites goodness (dharma) and 

other qualities eminent in their forms and this exactly is its definition. 

The Great, the Intellect, the Understanding (prajna) and others are its 

synonyms20). Thus also is said in the Anugita21); 
"The Great, the Soul (atman), the thought (mati), Visnu, the Conquering 

(jisnu), Siva, the Powerful (viryavat), the Intellect, the Wisdom (prajna),

the Perception (upalabdhi), Brahman, the Resolution (dhrti) and the Memory 

 (smrti).-By expressing these synonyms the great soul is told. (He has) 

 hands and feet everywhers, and eyes, heads and mouths everywhere (too), 

 (also) ears everywhere he, having pervaded all (the things) in the 

 world, stands. Attaining to the minuteness (animan) and the lightness 

 (laghiman) (he is) the ruler (Isana), the light (jyotis) and is imperishable 

 (avyaya). And the someone who are endowed with knowledge (jnana-vat) 

 are moderate (alubdha) and have subdued their wrath. All of them are 

 emancipated and arrive at the Great-principle, too. He is very Visnu who 

 20) mahan buddhir asurl matih jnanam prajna (Gaudap.), mahan buddhir matih

prajna samvitti khyati citi smrtir asuri hari harah hiran hiranbhah (Math.) 大 者

或 名 覚或 名爲 想 或 名遍 瀾 或 名爲 智 或 名爲 慧(金 七 十 論).

21) Asvamedha 40. 2, 11. cf. 14. 416-420.
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has been the mighty Self-existing (svayambhu) in the original creations 

adi-sarga). 

Here the word of being Brahman, Visnu and Siva is due to non-discri-

mination of the fact that it is because the three deities are placed upon 

the Great as conditional limitation (upadhi) by three portions (amsa) begin-

ning with sattva. This is said in the Visnu Purana22); 
"Endo wed with (the qualities) sattva, with rijas and with tamas, the 

Great is threefold." 

Also in the Matsya Purana23); 
"But the Great -principle is born from the primordial Matter with mo-

dification (savikara). The Great is that from which the discernment (khya-

ti) of the worlds rises ever. From the agitated (ksobhyamana) constituents 

 three deities are learnt (vijajfiire). Three deities, Brahman, Visnu and 

 Mahesvara (Siva) are in one embodiment (murti)." 

 It shows minuteness and other states of being (bhava), because the pro-

perty and the owner of the property are inseparable (dharma-dharmy-abhedat). 
Although expecting Brahman and Siva, the Great appears first only as a 

form of Visnu. Therefore it is said by (the second) half (of the last stanza 

of the Anugita quoted above) that very Visnu'. This (Visnu) is nothing but 

the Great-principle, being transformed (parinata) by the combination (sambhe-

da) with rajas and tamas, and exists (sat), though for a minute, being 

united with the conditional limitation, the property and others of the indi-

vidual souls (vyastijiva), because the Samkhya Sutra said; 
"The Great becomes the reverse in consequence of (noxious) influence24)." 

 The function of the Great-principle is ascertainment (adhyavasaya) chiefly 

and exclusively. The Great-principle is a germ state of internal organ 

(antahkarana) which consists of a triad of the Great, the Egotizing Organ 

(ahankara) and the Thinking Organ (manors). In this respect the precept on 

the order of the creation; 

 22) I. 2. 34. 
 23) III. 16-17. 

 24) SS. II. 15. 
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"From the primordial Matte r (proceeds) the Great; from the Great, the 

Egotizing Organ25)."

and so on is justly the means of correct knowledge (pramana). As only 

the fact, on the contrary, that the results in general have their causes is 

proved by inference (anumana), the inference cannot determine (avadharaka) 

either the creation is in the order beginning with gross elements (bhuta) 

or in the order beginning with internal organ, because there is no distinct 

mark (or means of proof, linga). We show in the (Samkhyapravacana) bha-

sya26) that the means of proof, on the contrary, favored by the heavenly 

and the traditional scriptures in any way is in the order beginning with 

the Great. The Great-principle has been examined. 

 (Now) the Egotizing Organ will be examined. From the Great-principle 

the Egotizing Organ arises, from the Egotizing Organ (many arise) like 

branches (of a tree). It has the name Egotizing Organ becaese its function 

is self-conceit (abhimana), like the name potter (kumbhakara)'. This is nothing 

but the definition (of the Egotizing Organ). Its synonyms are described in 

the Kurma Purana27); 
"The Egotizing Organ is remembered as the self -conceit, the doer (kartr) 

 and the thinker (mantr). Also as the soul (atman), body-owner (dehin) and, 

 verily, the life (jiva) from which everything arises." 

 And this Egotizing Organ is the cause of threefold result because it is 

threefold. This is said in the Karma Purana2S); 
 "This Egotizing Organ is (threefold, i. e.) the modifying (vaikarika), the 

 vigorous (taijasa) and of the origin of element (bhatadi) relating to tamas, 

 and has arisen from the Great. From the vigorous will be sense-organs 

 (indriya), from the modifying ten deitied (deva). Among them the mind 

 (manas) the eleventh is of both natures by its own quality (or constituent, 

 guna). On the other hand the creation of gross (bhuta) and subtle elements 

 25) SS. I. 61. 
 26) Ad Samkhya Sutra II. 10. 

 27) I. 4. 19. 
 28) I. 4. 18, g2-23. 
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 (tanmatra) has been a production (Praia) of the origin of element." 

'Modifying' means 'of sattva'. 'Vigorous' means 'of rajas' By its own 

quality' means 'by the eminence (utkarsa) in a form of assistance (sahayya) 

on organ's functions'. 'Of both natures' means having the natures of both 

knowing (jnana) and acting (karman) organs'. For by the (following) heavenly 

scripture; 
"I had my mind directed to something else, I did not hear29)." 

and so on it is proved that the mind cooperates (sahakarin) with both know-

ing and acting organs. And the deities of eleven sense-organs are; 
 "The Direction (dis), the Wind (vata), the Sun (arka), Varuna, Agvins, 

the Fire (vahni), Indra, Visnu (upendra), Mitra, the Love (kama) and the 

Moon (candra)30)."

The Egotizing Organ has been examined. 

 (Now) sense-organs and others will be examined. First the mind arises 

from the Egotizing Organ. For in the Moksadharma and others; 
"From the affection to sound of one who has reflected upon (bhavita) the 

 soul the ear is born. In the same manner, from the affection to color 

 (and form; rupa) the eye, by the desire of taking smell (gandha-jighrksa) 

 the nose31)." 

and so on it is taught that the sense-organs are the results of the affection 

and others as a function of the mind. And from this Egotizing Organ pre-

ceded by the will (sankalpa) ten sense-organs and five subtle elements are 

produced. There is no settled order between sense-organs and subtle ele-

ments because there is no relation of cause and result (between them). There 

is no subordinate relation of cause and result among these sense-organs 

because there is no means of proof (pramana). On the contrary there is 

 29) S. Br. XIV. 

 30) Not identified. The Subala Up. 5 shows the deities of organs as follows; 

 eye-arka, ear-dig, nose-prthivl, tasting organ-varuna, skin-vata, manas 
-candra, buddhi-brahman, aharnkara-rudra, citta-ksetrajna, speaking organ 

 agni, hands-indra, feet-visnu, payu-mrtyu, upastha-prajapati. Agvins may 
 the deities of mose, mitra payu and kama upastha. 

 31) Moksadharma 7758 (SAnti 213, 16), cf. Samkhyapravacanabhasya p. 79-1. 15-

 -479-



 The Essence of the Samkhya II (M. Honda) (18) 

the subordinate relation of cause and result) among subtle elements. That is 

as follows; Like the subtle element of touch which has the quality of 

both sound and touch is (produced) from the subtle element of sound in 

the order which will be told later, just so gradually by the increase of 

each constituent, three other subtle elements are produced from each pre-

vious subtle element, because it is said in the commentary on Patafl jali's 

(Yoga Sutra)32) that each constituent increases gradually in subtle elements. 

Next from these five subtle elements five gross elements are born. Among 

them the order, that from the Egotizing Organ five subtle elements arise 

and through the medium of them the gross elements (arise), is told in the 

Kurma, Visnu and other Puranas. E. g. in the Karma Purana33) (the crea-

tion is given) in the following course; 
 "B ut the origin of element in its way of changing (vikurvana) has created 

 verily the subtle element of sound. The hollow (susira) ether (akasa) is 

 originated from this and has characteristics (laksana) of sound. On the 

 other hand the ether in its way of changing has created verily the subtle 

 element of touch. The air (vayu) is originated from this and its quality 

 is considered to be touch." 

and so on. 

 (The opponent questions;) If so, as the four gross elements, ether and 

others, also begin (to produce) other principles, your settled doctrine that 

they can only change (vikrtitva) will ruin by their turning into the state 

of material cause (prakrtitva). (The author replies; This is) not (correct), be-

cause it is thught in the Puranas that the ether and others can be the 

causes of touch and other subtle elements only by the support (upastambha) 

of the Egotizing Organ. Now the origination (utpatti) of twenty-three prin-

ciples have been described thus. Among them, having excepted the five 

gross elements and having included the Egotizing Organ in the Intellect, 

what consists of seventeen34) is named the internal body (linga-sarira), be-

cause it is the place of manifestation (abhivyakti) for the soul (atman) like 

 32) II. 19. 
33) 1. 4. 24-25.
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the fuel for fire. And this (internal body), having arisen at the beginning of

the creation (sarga) for all the persons (purusa), remains until the end of 

the ordinary universal destruction (prakrta pralaya). And only by this (in-

ternal body) the metempsychosis (samsarana) of individual souls (jiva) betweenn 

this and that worlds takes place. And the vital air (prana), with a function 

(vrtti) different from the Intellect, is described not separately from the

internal body. The five subtle elements are the substratum (asraya) of this 

internal body, because it is impossible for the extremely subtle (body) to

go another world without substratum like a paiting and others (are impos-

sible without a wall)35). And at the beginning (of a creation) this internal. 

body produces nothing but the single one (eka) which is the conditional 

limitation (upadhi) of the Self-existent (svayambhu). It has indeed the one

who has a gross body (sthula-sarira) called vi raj (splendor) to be explained 

later. And then the individual (vyasti) internal bodies, which are the condi-

tional limitations of the individual souls and are the parts of them, are

distinguished from the (viraj), like an internal body of a son (is distingui-

shed) from the internal body of his father. This is said by the author of 

the (Samkhya) Sutra; 
"The distinction of individuals depends on the difference of works (pre-

 viously done)36)." 

Also it is said by the Manu (Smrti); 
 "On the other hand, having united these six subtle limbs (avayava) of 

 immense vitality (amitaijasa) with his own portions (atma-matra), he has

 created all the beings37)." 

 34) The internal body is said to consist of 1) 7 (mahat, ahankara, 5 tanmatras)

 by Paramartha ad SK 40, 2) 8 (mahat, ahankara, manas, 5 tanmatras) by Gau-
 dapada ad SK 40, 3) 13 (?) by Paramartha in his version of SK 41, 4) 17 

 (mahad-ahankara, 5 tanmatras, 11 indriyas) by Vi jnanabhiksu ad SS III. 9 and 
 here, and 5) 18 (mahat, ahankara, 5 tanmatras) 11 indriyas) by Mathara, Va-

 caspatimisra ad SK 40 and Aniruddha ad SS III. 9. 

 35) Cf. SK 41 & SS III. 12. 
 36) SS. III. 10. 

 37) Manu Smrti I. 16. 
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Six' means six sense-organs and implies the whole (samasta) internal body. 

Likewise the Self-existent, having united the 'subtle' i. e. very little (alpa) 

limbs of his own internal body with 'his own portions' i. e. with the in-

telligence (cetana) being his own parts, has created all the breathing beings 

(pranin). This is the meaning. The internal body has been examined. 

 The origination of the gross body (sthula-sarira) will be told (from now). 

In the middle of the tenfold Great-principle the Egotizing Organ arises, 

in the middle of the tenfold Egotizing Organ too the ether (vyoman), in the 

middle of the tenfold ether too the air (vayu), in the middle of the tenfold 

air too the fire (tejas), in the middle of the tenf old fire too the water (jala), 

in the middle of the tenf old water too the earth (prthivi) arises, this (last 

one) is just a germ (bija) of gross body. And the very this in a form of 

the earth is transformed as the form of the essential germ (bija-manda). 

In the middle of this covering (avarana) over the earth in the tenf old form 

of egg the gross body of the Self -existent with fourteen worlds (bhuvana) 

as its nature is originated just from his will (sankalpa). Due to his very 

body the Self-existent is called Narayana. This is said by Manu with re-

gards to the Self-existent; 
 "He, having meditated, with intent to create the various sorts of procrea -

 tion (praja) from his own body, has first created only the water (ap), 

 (then) has thrown the seed (bija) into it. It has become an egg made of gold 

 radiant like the sun, he himself has been born in it as Brahma, a paternal 

 grandfather (pitamaha) of all the worlds. He indeed is the first corporeal 
 one, he indeed is called the Man (purusa). He is the original maker (adi-

 kartr) of the beings, he has come into being as Brahma at the beginning. 

 The water is proclaimed as Naras (because) the water is verily an offs-

 pring of Nara (mankind). This (water), which formerly is the place of 

 refuge (ayana) for him, is therefore prescribed as Narayana33)." 

and so on. And, as the individual men (vyasti-purusa) are differentiated from 

this very original man (adi-purusa) and at last dissolve into it, no one but 

38) Manu Smrti I. 8-10. 
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he is the single soul (eka atma) so is designated (vyavahryate) in the hea-

venly and the traditional scriptures. Therefore it is not inconsistent with 

the heavenly and the traditional scriptures (to say), according to the desig-

nation, that nothing but Narayana is the soul of all the beings. And then 

this Narayana with a body of Virata has created the Self -existent called 

the Four Faces (Brahma) upon the Mt. Sumer located at his own navel like 

a ear-ring made of lotus, next through the medium of it he created the 

other individual bodies up to inanimated beings (sthavara), too. Likewise 

the traditional scripture runs; 
"Together 

with the results (i. e. the elements) arisen from his body and 

 these instruments (i. e. the sense-organs), the land-knowers (ksetra-jna, i. e. 

 the individual souls) have been born from the limbs (gatra) of this wise 

 one (dhimat)39)." 

 But the fact that the heavenly scripture teaches the manifestation (avir-

bhava) of the Four Faces from lotus-like navel, ear, eye and others of Na-

rayana, the Visnu, should be considered as only at daily creations by di-

fferent world-duration (kalpa). For it is possible that the slept deities, having 

entered into and combined with the Narayana's body, are manifested from 

Visnu in course of the Four Faces and othes only at the daily (dainandina) 

dissolution, not at the original creations (adi-sarga). Only the daily dissolu-

tion takes place by playful love-quarrel (lila-vigraha) because it is a co-

pulation (fayana). Thus concisely they are twenty-four priciples (tattva), 

their form of creation and their purpose (prayojana) have been described. 

Where the one is born from the other, there the one can exist only by 

filling up (apurana) of the other. Therefore the destruction (samhara) of the 

one can be only into the other too, for the (Maha-) bharata and other said; 
 "When the one principle is born from the other, this (principle) dissolves 

 completely (praviliyate) into the other. They dissolve in reversed order 

 (pratiloma) and are born in constant continuation (uttarottara)40)." 

 39) Padma P. V. 3. 156. cf. Samkhyapravacanabhasya p. 90, 11. 30-31. ad SS III. 

 10. Read karanaih for karanaih. 
 40) Mahabharata, Santi. 306, 31. 
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 These gross transformations are shown in order to discriminate the unchan-

geable (kutastha) soul from (other) twenty-four principles. Their other subtle 

transformations at every moment are described in the traditional scripture 

thus; 
 "Indeed the beings exist and do not exist perpetually. It is not seen be-

 cause of the subtlety due to the indefinably rapid time41)." 

 Therefore all the unintelligent things (jada-vastu) are said to be not exi-

stent (asat) all the time absolutely (paramarthatas). And consequently the 

cowards about misery should see that only the soul, when having disaffected 

(the affection), can be the absolute reality (paramartha-satya)42). This is said 

in the Anugita; 
 "Rising from the unevolved seed, the Great one (mahat) consisting of 

 stem (made) of the intellect (buddhi), with branch of the great Egotizing 

 Organ, with sprouts and caves of the sense-organs. With twigs of the 

 gross elements and with side branches of the subtle elements (visesa), 
 always leafed, always in flower, producing good and evil results subsisting 

 all the living beings, the divine Tree (brahma-vrksa) is eternal. Having 

 known this, having cut (this) with the most excellent word of the tho-

 rough knowledge (tattvena jnanena) and having attained the imperishability 

 (aksarata), he relinquish to die and to be born43). 

 End of the Chapter on the Self-nature of the Primordial Matter and 

 Others, the Adversaries against the Discrimination in the Essence of 

 the Samkhya' written by celebrated Vi jnanabhiksu. 

 End of the Former Part of 'the Essence of the Samkhya'. 

 41) Bhagavata Purana 11, 22, 42. cf. Samkhyapravacanabhasya p. 129, 1. 1-2, ad 
 SS V. 56. 

 42) Isn't it a Buddhistic way of thinking with pure Buddhic terms ? 
 43) Asvamedha 35, 20-23. 
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